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The f4avasyopanishad, called also the VajasaneynSamhitopns
nishad, forms the last chapter of the Vijasangya Sambhiti
of the Yajur Veds. It is perhaps the only Upanishnd that
forms an integral part of the Samhitl or Mantrn portion of
the Vedns. Other Upanishads generally form parts of the
Brithmana portion of the Vedas, The Vijasneys Sambhitd
congiats of forty chapters, the first thirty-nine chapters treat
of sacrificial works like Agnihotm, Adwamedha, &e.; while
the last chapter gives the philosophy of all that precedes.

According to Shankarichérya, this Upanishad shonld be
divided into two portions, one addressed to the Tydgs and
Sonnyasius, those who huve renonnced the three-fold desires
of sons, worldly wealth and foture heavenly enjoyments:
the second portion is addressed to those who have such desires.
To the Tyéigis the Upanishad teaches in verses, 3 to 8, that
the whole nniverse shonld be considered ns enshrounded by his
own self and not tobe different from the Self, and that all
things belong to the Self and are the Self, so that thers
should be no coveting of any one’s riches. Those who do not
realise this ides of Self, really commit suicide on the higher
planes, for they deny the attribntes of the Self and thus, as it
were, slay the Sdlf. All who are not Brahma-jninis are such
slayers of the Self, nnd ns o consequence they are born as
Asaras, The term Asnra does not mean demon here. It
menns all persons, from men up to the highest gods, who have
not the knowledge of the Supreme Self. This is the punish-
ment of those who have not reslised the Self. The realiza-
tion of the Self consists in knowing, That is, its shsolate
ond relative state.  As absolate, it is immutable and the only



i

One Existence, all things ned bemngs are its mamfestations,
or cnly reflections  In ats relativity, 1t can be famtly onder-
stood only by compansons snd paradoxes, sach as 1t 18
swifter than the mind , the senses cannof grasp 1f, 1t elndes
their hold, standing, 1t outstrips all, rooted m 1t all the
cosmie forces, physical, vital and psychic, energize the whole
unverse , 1t moves and yet 1f 19 motionless, 2 13 nesr, yet
distant , 3t 1 mside of a1l and 1t 13 ontarde of all, such 19 the
Snpreme Self  The Sanyasin must enltivate the idea of the
solidanity of the whole nmverse, there bewng no sneh thing
asn separate mdividoal monad-the Self1s mall and allis
m the Self and 1s the Self When the idea of duahty
vamshes, there exists nothing bt one grand, pure, omms-
cient, all pervading, sll-controlling Unmity Then the man
learns amiversal brotherhood, and tranccends all grief and
delnsion Thas 1s the Inghest end of man, param purushértha
Bat those who areincapable of elevating thetr souls to these
transcendental regions of pure thought, shonld perform the
doties of their Ashram and their position 1n ife  These daties
vary according to the country, age and hfe of the :ndividoal
These daties can be learned from the sfastres and seriptures
of all nations  The proper pecformance of these will confer a
sort of ymmortahty, ling the lity obtamed by
the knower of the trne ScIf  But there are four dangers to be
guarded against by persons being in the world and performing
their daily round of actions 8 snd vice are of course ont
of the question, all must abstain from these Dutin the per-
formance of what 1s known as virtnons acts there are
snares and pitfalls  Some thnk that thewr whole duty
conaists 1 praying to the gods (call them by any pame, God,
Tan Allah &c.) vod that 2 man must always contemplate the
attribotes of God  Soch persons may be called Updsand-
radis or Devagnanie, others think that God ean only be pro-
pitiated by works nod not by prayers, Ho does not want prauses
and hymus chantwg, bat sctive worl  Snch persons therefore
wre sbsorbed an works, fonnding hospitals, digeng tanks, feed-
wng the poor, and performung the swell-known Maké-yands
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There 18 yef, another class of men who are nesther for prayers
nor for chanties and works They say the great unhnown,
the MMulapra/ritr, from which a1l this universe proceeds, shonld
only be studied and worshipped,—their doctrine 18 that man
should be one mith nature and fulfif the purpose of nature
They may be called worshippers of the Az akrate A fourth
class of persons think that the worshup of created nature 18
the Iughest object of life, thewr Iughest ideal 15 Hiranya-
garbha, the nniversal life force  Thesc axe constantly absorb-
ed m the ealtivation of therr psyehic powers and develop-
g themselves 1oto great ndepts Thus these four types
of good men—for all aro relutavely downg good worh—
may be represented as cultivating only one mde of therr
pature to the detriment of the other Thus the first class
cnlivate only emotion end do not develop volition, the
second clnss coltivate volition at the saerifice of Iugher
cmotion, the third class caltvate only reason by subtle
analysis il they reach Prakriz, they are the great
theorsers of the world, and the fonrth are practical Yogis

The rewards of these different actiities are dufferent The
Ife after denth depends upon the ideas of the person  Thus
the first cluss of men, go to the regions of their respective
gods after death  The worshipper of Chinst will find himselfin
o state where he will sce Christ all around him, and so with
the worshippers of other deities  The second class of workers
will go to the region of the Pitris the great ancestors of
Lomanty, elways working, always active The fourth class
of men attain even 1n this Iife wonderfol powers and can
yperform what are valgarly called miracles , and the third class
of men reach Prajrite Laya, assimilation with nature  This
13 the hghest state that 2 man can attamn to by mere
wonks wloat the knowledge of the Supreme Self  Thus state
resembles very much the state of Blukty, becanse bemg one
with Natare, he 13 free from ail ordinary concervable bonds

The S7uts, however, condemps all these one sided aclivities,
sud ndvises men to combine them in their Ives  The teclim-
cal names used 1 the text for these four states nre, Vidd,
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Aredyd,~Samblute and—Asumbhute  The S ratt teaches that
1 combrming these oue may attain a state which approaches
most closely to—3Lukte
This partial Mukt: which the workers obtamn, 13 reached
by the path called Derajara  The chief diffically with all
worha lies 1n this, that every work anevitably produces effects,
therefore a1} Karma-kandins are tied down to the wheel of
causatton and must be born and reborn agaw and agamn
The only way by wlich there will be absolately no reburth 1s
by Brakma jnana  But there 1s another state also o which
there 15 no re-birth, namely the state where the soul reaches
the Brokmaloke There the sonl will reman till the end
of the Maka-kalpa Tlns state also, therefore, may be ealled
& state from which thereis moretarn (Andvniti), of comrse
this 1s o state of comparative dneerit Now what s
the sphere where the soal of the Karma-kandin will find
this Anderetts Ia tlus our <olar system, we hnow ag <cience
teaches ns, that the planets nre coolmng down and parting
with therr anternal heat The fume will cowe, thongh
milhons of years hence, waen our earth wall become = dead
mass hihe the moon, 1ncapable of sapporting avy Iife  The
last orb to die ont will be the sun Thus the sun 1s the
sphere where the sonl must go n order to attan to the
Anaeratte  From the son to the earth the comnecting hink
is made by the rays of the sun heat, light and chemneal and
vital tays The =onl to spproach the sus must cross over
tlus bridge of light thrown ncross between the sun and the
earth—this 19 ealled the Archinads mdrge To enable
lum to reach there, the soal prays to the presiding derty of
the sun called the Satya purusha  it1s the ghest manse
festation of the Self Tius Parasha 1s not visible to ordtnary
mortals the photospliere of the snn the veil of Light, effectas
ally conceals it.  Modern science has not eolved the mystery
of the sun, 1t has avalysed only the rays that reach ghe
earth  The existence of beings m the son showing ethenal
bodies, thongh sennling like a fiction, 1s not 1mprobable
After death the sonls of the good are clothed 1n an etheral
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body and rize to the snn, the plhysweal body and the Tinga
Santa bewng left belund  The physical body 15 consumed
by fice, the Linga Sarira 1s dusipated and dissolves atself
wmto the Unisersal Iafe Force called amla or Hiranye-
gwrbie ol therefore what goes to the solar sphere 1s the
soul clothed in Kérana 8‘anra Thus body persists throngh-
out ages and 18 not shaken off until one attains the
supreme hnowledge This1s a shott resume of the doctrine
tanght by this Upamshad as explamed by Sri Shanbarachdrys

The question which the reader will naturally ash 1s, wheneo
docs Shankara read nlf these deas mto this simple but grand
peratation of the Yajur-Veda In suswer, we would refer lum
to the Commentary translated herewath  Whether 1t will
matisfy lnm or not 13 another queation This Upemishad,
however, has been understood m a parbally different way
by Srt Anavticharya  According to hum 1t does not teach
thit the rentncition of works is the only neans of emanci«
pation  For salvation there 13only cne wny, namely know-
ledge of God But this knowledge does not manifest itself
or arise 1n the heart of & man polluted by sia  To remove the
taunt of sin, 1% 18 absolutely necessary that Karmas shonld be
performed  The doing of Karmas without any hope of obtain~
g rewards the performance of duty becamse it 15 duty,
withont any ides of gatn—es the only menns of punfying
the hewt The heart bewng thns purfied, there spontateons
1y anses in 1t, or 1t 19 fitted to receive, the hnowledge of
Gud  The acqusition of this knowledge 15 thus the second
stege of development The thurd or God viswon, the direct
poerception of God not only theoretreally Luowing lus attri-
Dutes, but practieally seeang hum, 19 the next stage

The fourth stage1s emancipation swhich no longer depends
npor hutann exertion, but npon the grace of God Not
that even the first three stnges depend npon human exertion
for there cven one must constautly pray to God to help hum
to perform good works to clesnse hus heart and open his cyes
to see Him  Grace, Divine grace, 13 the Jast word of the
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Upanishad as thie final prayer shaws It teaches the har
monwous bleading of daty with devotion and the enliivation
of & sputt of relance on sud complete Tesignation to the
will of the Almighty TLet my readers choose between Sn
Shankarecharv snd Anantacharys ag there sonls mav prompt

Gaazreur

J0th Decprgher 1894 ’ Tur Teax Laror



ISAVASYOPANISHAD.

SHANKARA'S INTRODUCTION,

THE verses * Jsdvdsyam” are not employed 11 (ceremonial)
worhks, (Karmas), because they revcal the true natore of
Atmé which 1s not the completion or resnltant of (apy sacri-
fictal) works  The true nature of A¢md 15 exploined by words
like “purity,” “untonched by sm,” “umty,” “nvanability,”
* incorporeality,” “ ell-pervadingness,” &c, to be taught here-
aftet, Andthis troe natare 19 contradicted by acts, hence
these verses are inapplicable to saerifical worhs,

An objector may say cannot these verses, by estabhslung the
troe nature of dtmd possessed of these qnalities, be talen as
conducing to the completion of an action either as generating,
or evolving, or attammng, or purifying, or 1n the shape of actor
and enjoyer ? This 18 anewered by say ing that all Upanishads
only treat of the troe natare of Atmd  So also have the Gitds
and other books treating of Moksta-dharma thiz object 1m
view.

Therefore, conmdering Atmd g gnore than one, as agent, ae
enjoyer, &c, and as impure, as touched by sin &¢, have there
been ordated vareous ceremontol works to be performed by
worldly intellects

He who destres fetuts of action, wistble fruts lile the
attamment of Drakmd's power (Seddhis), de, aor nviste
Wle feuits like Heaven, &e., wnd who thinks hims<elf entitled to
perform sacrifices by such nottons as “I wm a twice-horn,
X am rot bota blind, ot hauchebacked, &c , whiek disqualify one
from perfornung sactifices,” such & person should be engaged

wn sacrificinl works , so say those who hnow the fitness of

persons. B



2

Therefore do these verses, by revealing the troe natare of

tmé, by removing the nvate rgoorance as regards the
Atma, give nise to the complete hnowledge of the nmiy of
Atmé, which 18 the means of destrofing sorrow, delasion, dc,
the attributes of the world Thus, having described whoisn
fit person to study tins science, what is its salject-matter,
what 18 1ts relation to the preceding parls, and wnoat 18 1ts
necessity  we shall now briefly explatn the verses themselves,

ANANTA’S INTRODUCTION
Salutation.

{1} T tske refoge n Jars who 13 the one only subject-
matter of all the Vedas, who 13 the crest jewel of all Gods,
who 13 1nfimte 48 regards space, time, and attribates  {2) In
this fortieth chapter of the ¥ aqpur Veda, 13 the 1nvestigation off
the Supreme Self by those transcemdental atiribntes which
frée lnm from grief, sortow, and delusion

‘This chapter beginning with Tsdzésya has no applicability to
sacrificial works  But 1f establishes the troe matare of
Atmé by its attnbotes of punty, wmty, untamted by sin,
meorporeality, all pervadingness, and the hke Itrevealsthe
trae form of Atmd to n person whe has fitted lumself to
recerve this teaching by haviag first purified the 1oner organ
with the due performance of all ordeined duties , andit there-
by removes Ignorance, the grother of griefand deluston, and
shows the trne form of the Self Thus sbll we show 1ts fonr
Anubandhas, riz , the sabject of the treatsse, 1ts olject, its
telation, and the Adhihir:

OF the verse Isdcdsya, dc, the dety 1s Atmd, the metre 15
Anushiup, and tts Risks 15 Dadlyan dtharcan  The seer,
with the intention of imparting snstrnction, addresses the
Tollowing verses to his son or pupal, seeing that he, the son or
popthy 18 fit Adhekary, by reason of beng punfied by the
penfiertory  ewromonies of Garbhid/dn and the like, haa
stadied the Vedes, has begotten sons has perf(;rmﬂl
sacnifices according to lus menns, 15 fice from 81, 18 free from
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desires, is endowed with the virtues called Yume and Niyame,
is a pincere seeker of liberstion, and hus approached Lim, the
teacher, for the sake of learning.

SHANKARA'S RENDERING.

1, By (ones own Supreme Atmd as being the
inner soul and) Ruler (of all), is to be clothed all this
whatsoever that existeth in the world, (since these are
all false appearances, the Afmd being the reality). By
(the realisation of) this (idea), (the unreal world of
itself will be renounced). And by (so) renouncing,
@nd knowing that thy dtmdis the God) shalt thou
save thy soul, Covet not (nor cntertain the desire of
possessing any) riches of any one.

ANANTA’S RENDERING,

1. Al this is dwelt in, created, preserved and regu-
lzted by the Lord, all that existeth in the world, whether
it be perceptible by the senses or known through reve-
lation, Therefore, enjoy thou all things that have
been specifically aliotted to thee by the Lord aceording
to thy merit. Covet mot more than that, for by so
doing, thou rebellest against the will of the Lord that
hath fixed thy destiny. This being the case, whose are
the riches, but the Lord’s?

Shankara’s Commentary.

1. Jsérdsyam, 9":‘, Isiz i3 the instrumental case, siugnlar
number of the noon £ ‘ Ruler,’ from the verbal root f=r; It
is equivalent to J3-it4, the Supreme (od, the supreme spirit
of all. He verily rales (ishte) all, being the Atmd of ail
creatares, by His- being the jnmost Self. By Him, i. e.
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by one's own Self, by the Lord (red) 18 to be covered (rdsyam).
What 18 to be cosered 7 All this (yathinchdam sarram)  The
word yatalancha 18 an archae form of yathknclut, mean-
1ng whatsoever  Jagatydm—in the world Jagaf—moving
All tins shonld be enveloped by one's Self, wiich 13 the
Lord,s e, with the thonght of this laghest trath, nz,
¢ Iam all this teing the mmost Self of all” By hime
gelf, which 1s the Highest Self, shonld be covered all this fulse
moveableand immoveable world, assandal oragarubs its sweet
scent covers or perfumes the bad smell produced by putnd
matters 1a water, by overpowertog the evsl odour smlarly,
also by contemplating on the eternal verity of Self, 1s removed
the false notion 1mputed to the Self that 1t 15 an agent, an
enjoyer, &¢, cansing the 1des of duality, and prodncing 1n this
world the varions modifications havang name and form and
action The word * world” 1s here illustrative, meaning
everything that exists
8o also1s a person who contemplates on the Lord as Self
fit for renonncing the threefold desires of possessing sons
(wealth and heaven), and he 1s not fit, for ceremonial works.
Tena tyaktena—by renouncing 1t (the word tyakta=tyaga)
A dead son or a servant may be said to be fyakta, or left, as
there 13 a want of telationship to the Self, but 1t cannot save
the Atmd  bat 1t 19 by renunciation (t/6ga) alone that 1t 1s
saved hence the word iyakte (left) here 15 to be tslen as
equal to tydga (ronunciation) and not hterally  Bhunpithak=
pélayethdh, &c, g ‘thon  shonldst protect, or
protect thon® Thon having renonnced all destres, covet not
(mé gridhak) + ¢, be not greedy, s e, do not entertain
tk ts of neq wealth A% dadf do not
desire to obtain the property of any one, whether of a stranger
or thy own The word sr:d 10 the text 15 pn mdeclinable
nged 88 & mere expletive without, any meanmng Ot 1t may
have & meaning 10 thus way Do not covet, why? Kasyae
aviddhanam—whose 13 the property, 1 ¢, no one ecan bivo
property that ome may covet (smd having the foree of
an mterrogative) AR this 15 Atmd only , by snch divie
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contemplation, 1s evervthing renounced, because all this be-
longs to the Self only, and the Self 1s venly all thas

Therefore, covet not these unreal substances
Anranta’s Commentary

1 Isd s a verbal root meanmng to role , adding to ihs
the affix kep (the whole of which affix gets elided), we get the
nonu of agency Zs ( nom s ), meamng the Reler of all, < the
Sopreme God® He, vertly being the soul (dtmé) of all crea-
tures, rales (1s47) all  This whole umverse proved toexist by
reason of perception, should be enveloped by Him—the Raler,
the Supreme God, the Self  The word zésyam comes from the
root (x8) to cover (adad: class) the affix zn/at 1s added to this
root by Sttra 111 1 143 of Pdnim, end the indicatorv letter
n of the affix makes the word so derived to have the circam-
flex (szarst) necent, Allistobecovered by im 2 ¢,13 pervad-
ed by Him  As the Sruts says —*He1s below, He venly
1sabove ” “The Narayana stays pervading all this both
wm and out,” &c or the word rasyeam may be derived from
the root ras ‘to dwell’ (b4uadr, class) when the meaning will
be—all this 13 dwelt 1n (zasitam), : e, produced, preserved
and regnlated by the Ruler, the Supreme Brakman” Thus the
Srut: savs “ He from whom all these creatures are born,
and by whom all that are born remain shive &¢ ™ “He who
controlethallthis, He1s the innercontroller the Immortal, £c.”

Not only 1s the nmverse hrown through perception to be so
enveloped by the idea of the Ruler, bat also the swhole cosmos
n 1ts concealed statc as well, and therefore the text says
yathoncka “ whatsoever” That 1s, whatever existz mn this
world, though not perceived, but proved to exist by Scriptore
s werae 15 ook ot whole wmvoze, movebhe wd vormoyv-
able, perceptible or 1mperceptible, has been created, preserved,
ond regulated by God  For this reason *enjoy’ (Bhunguthal)
thon,: ¢, experience thon all enjoyments (snfferings) that have
been thrown out (yz/¢e) or allotted or ordamed to thee 1n ac-
cordance with thy destiny by Him (tena) the God Be not
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greedy for more than what 13 so given The word grid/ak
comes from the root grdbu to be ‘greedy,” to covet (Dirdde
class). That ss covet not thon, 1 &, renonnce the 1des from
thy heart “ O let me have more than what I have got,” be-
enuse such an 1dea or wish of thine 1s sborfive, sumply becanse
thon art under the control of the Sapreme Spirit {who hes
allotted to thee thy foll measnre) Whhen thus 13 so then
whose are the riches? Thatis of no body the riches all
belong to the Lord  The particle * sred” 18 interrogative For
thas the S'rut: declares ¢ He 15 the controller of all thus Heis
the commander of a1l He reigns over all this whatsoever that
existeth > The parport of the whole 1s that dispassion ( Vaurdigye)
should be cnltivated by the thought that the Principal Giver 13
God only and not any other living being who 13 temporanly
nvested with the proprietory relation or title

SEANKARA'S RENDERING

2 (But 1f thon art not capable of renouneing, then
duly performing merely here these sacrficial works,
lile Agnihotra, &, as taught tn the previous chapters)
destre thou to live for a hundred years, In this way
(O thou who cannot concene thyself to be the
Supreme Spint, but thinkest thyself to be human),
wilt thou escape the taint of inauspicious works, there
15 2o other way of preserving one self from nauspict
ous works

AWAXTA'S RENDEPING

2  DPerforming saenfices without any motive of
reward, wich thou to Live mn this world for a hundred
years, never renounce works forthy salvation Iy m
thus dowmg thy duty  There 1s no other way to salva-
tion for works performed with the object of gaimng



Shanknra’s Commentary

9 Thus thould the hnower of Self, by renouncing the
threefold desires of sons (wealth and heaven), and by devotion
to the realisation of Self, protect (or save) his Sclf  thrs s tho
sense of the first Vedic verse.  Now for that other person,
who on acconnt of non-knowledge of Self13 incapble of appre«
hending or concerving the Self, the second verse teaches as
follows — Kurtanneca,f ¢ —by stmply parfornung the sacrificial
wcts, such as Agmkotra, &, let him desire to hve (jyiustet),
for ahundred years (samak years) forthis period hasbeenascets
tumned to be the average age of man  He who 18 desrous of
hiving a handred summers, vonly must perform sacrifices ;
this 18 ordained by way of explanation By sech methods,
n thee ((easn), ¢ 6., to thee O man who art desirous of ving,
who 1maginest thysolf as a mortal, from this Gek), 2 e,
whilst engaged 1n the performance of saenfices Itke
Agnikotra, fc, from the present method, there 15 no other
method, by which 1rnspicions deeds should not besmtar and
contaminate thee  This is the sense of the words Zarmand
nalipyate  Thorefore let him desire to live whilst performimng
the sacnifices ordatned hy Seriptares, such as Agnthotra, §e.
How, agan, 13 tins meanmg deduced from the text of theve
Mantras, whtelsay that by the first verse 18 tanght the devotton
to knowledge (yndna) for o Sernyds: (who has renounced all
destres) and by the second verse 13 taught devotion to sxenifices
{ Karses) for one who e weerpable of renunemetion To this ne
reply, by ashing whether yon do not remember the snying that
the opposition between yndna (spiritaal hnowledge) and Aarme
(sncrifical neta)1s as unshaken asa monntan Here also (1a this
Upanishadyis mentioned that lie whv desires to enjoy Iife, shonld
perform sacrifices, whilst tenouncing eversthing by mantlng

\ it over with the 1dea of God, oue should save s soal, andnot
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.
covet any one’s wealth  Bo does the Taw of Sennyden (re-
nunuation) teach—* Let him not covet life nor death, let
him go to & forest ™ ths 1s & quarter  *Thence Jet hum not
retnrn " this 18 the commandment, of Sannyésa The Scriptare
tells us nlso concermng the different frnits of these two (action
und rennnciation) Thas, 1n the Taittanya Upanichad, we find
» Venly these two Paths are 28 old as creation, fivst the Path
of Action, secondly the Path of Sanryssa the road of resignne
tion the renunciation of the threefold desires Of these
two, the Path of Sannydet 18 the best Renunciation venly
Teads to beatitnde” So does Lotd Vylsa the Vedichérys
express 1t as his well thought oat opmion to lis sons
4 There are hete two Paths on which the Vedas are based,
first, the doty that leads to devotion and action, second,
the remignation of action” We shall show later on the vanous
sab-divisions of these two

Ananta's Commentary

2  Now i this verse the text teaches that the senptural
daties shonld be necessarily performed in order to obtan
purity of nund (eheetem) Kurean &¢ ~—Destre thou to live for
8 hundred years thatis for the darationof o hundred summers,
in this world, always performing sacrificial works like Agma
Totrz,&¢ whch are regular woths performed withott any
spectal desive (meshhdma) and are therefure, causes of hiberns
tion  The word jeysveshet 1s 11 the third person butit shonld
be constrned in the second per<on 1n cousonatce with the
foregowng context or 1f 18 probably 1 the thud personasa
respectful way of addressing  equvelent to Bhaedr 2rvesket,
* may your honor desire to live® The measute of hnman
Life ts o hundred years therefore the nttmber hnndred js em~
ployed  It1s put in the accusative case becanee {t denotes the
durationof time ¢2d PAuni1l 3 2 Thevenve 1 that oneshould
yerform the scripttiral dnties to the utmost of Lis ablityes

nolshonld never abanlon them  For thns says the Tord 1o
the Gita ¢ Let thy nght be to perform works only and notte
look to thewr frmts, be bot thou a mewns to the fraztron oi‘l
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works (by desiring rewards) let not thy couvictions be to~
wards the pon performance of works ® (II 4 7) soalso, “ He
who performeth works (hke o servant) siraply to please God,
without any attachment to those works (by the notions that I
am the agent, &¢), he s not tanted by works, hike n lotas leaf
(which remuneth unwetted) mn water ” (Gaze, V. 10)

“Teayr 13 1 the locative case m the text, bnt it
18 an archaic nse, bemng equvalent to “¢era” thy (6th
case)  The phrase “evam teaye™ 18 an elliptieal sentence
There should be supphed the words mukttr asa—¢ for
thee thus performing sacnfices and desiring to live, there
13 deliverance” The sense 1s that there 13 no other
method than this by winch deliserance can be obtamed As
there are varions methods of obtaming heiven and the
fthe so there are mot varous methods of attainment of
dehwverance (mukt) the meansto 1t 13 one only The pur-
port 13 that salvation 19 obtained by the punfication of the
heart, resulting from the performance of works done with the
notion that these are all for the sake of the Lord, and are all
offered to Him  If1t be objected, * how can works lead to
nmukie, "8 worhs must necessanly fructify 1n some fatare time, '
we reply, 1n the trords of the verse, nalarmalipyatenare such
worhs do not tamnt the soul That 13 works done for the
sake of salvation (mukti) will not besmear (lipyati) orbind thee,
O man! The sense1s that the effects of Karma will uot
bind thee, ¢ven thongh thon be a man only, when thon
performest thy proper dnties without 4ny thonght of reward
but merely worshiping the Lord  Becanse such works
exhaust therr force 1a the net of effecting the purification of
the heart, which causeth salvation Tor thus s 1t smd ¢ Now
these two arc the wave on which all the Vedas are based,
namely the relimon of worldly sefavsky snd that of cessation
of works

SHANRARA’S RENDLRING

3. (But) thosc who e {engaged in Kdmya works,
and thus are) shyers of dtma (by causmg constant
2
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rebirths, those ignorang persons) on dying go towards
the worlds of the Asuras, 1. (where dwell all relfi-h
worldly-minded soul-),—regions covered by the dense
darkness (of ignorance),

ANSNTL S RENDERING.

3, Those who kill their dmé by ignoring its
caistence fall into the round of transmigration, and go
to regions covered by the dense darkness of ignorunce,
and are born as thosc who do not hnow the Supreme

Seld,
Shanlara’s Commentary.

3. Now this tlurd verse1s commenced 1n order fo censure
the ignorant. Aseryidh (Literally belonging to dsuras), even
Devas, &¢, ave Asuras, so long as they have not realised the
state of the Supreme Self, the non-duality. The lokdk or births
appertaining to these Asfras, (be they Devas or Demons), 15
called Asurydh. The world ndma in the textis an expletive
particle  The lolék—-where the frots of Karmas (merts
and dements) are pereenved (lofyante) or seen or enjoyed 13
called & {o/a, ¢ e, bisth, Andhena—by ignorence 1 which
nothing 1> visible, by durdness: Arred—covered  Fine-to
those births ending with minerals. Pretya—having left tlus
body, Adhigackkant: they go. As s sadin the following

* Sruti{Kath 11. V. 7.) “some cpier the wombagamafter death
for assnming u body, otkers go,inside o tronk nceording to
therr deeds aud according to their fatths.” ¥z Ke Atmakanzh —
who halla the Self1s crlled Atmakarak : Who are such persons®
Those who are 1gvorant.  How? 1hey always ignore therr Self,
Leeansethey deny the Self which s ever-existing, owing to their

wilt of Ignorance. The common or gnorant people are
called Mallers of S, for ta them the effects and nttributes of
ever-existing Atmd, swch as the conscrousness of pon-decay-
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Ingness, immortality, &¢, are already non-existing or dead
Therefore, owing to the sm of kellig the Sif, wre they reborn
1 the world.

Ananta’s Commentary

4 Now in the tlurd verso, the Srutzcensures those persons
who are addicted to the performance of sacnificial worl s with
gpecinl motives, sach as obtawning o son wealth, heaven, &e
« Asuryd &e¢"—those persong who are Lillers of Self (Atna-
Lanal), who kil ther Atmd by putting 1t 1 relation to the
chun of transmigration thus cansg continnal Licths and
deaths, who are not wise, who areaddicted to Kdmya worhs and
Tience are marderers of their true Self—such on dying (petya),
o tothose regions (teloldn) The word adk: in abligackelhants
Las the foree of *dicection”  Such persons go fowards those
regions What arethey? The regrons appertaimng to the Asurae
(assuryah-asurandn ame) Those who dehight (ramante)
only 1 physieal hife (asu), 72, those who arc devoted to the
nourishing of thewr hives merely, the 1gnorant, addicted to
sensnal pleasnres, nre enlled asurds hfi enjoyers” What
sort are those asurya regions  They are covered (arretak) with
Dhnding darhness, that1s dense ignorance The sense 1¢ that
such persons, on account of the prepondertnce of ignorance,
and not knowing the Self, toke irth anddie again and agun
The Lord has sud n the Gefe (II 61)—

«Tlo wise reronncing the fruts born of work, bemng filled
with the true notion of the identity of all, becoming free from
the bonds represented by births and deaths, even whle dlive,
reach the immutable state” So also (AVI 16) “Minds
confased by wany false alloréments surrounded by the snare
of deluston, absorbed 1n the enjoyment of lusts, they fall into
unholy hells ”*  Therefore, worshimng God by the performance
of daties ordamed for ones particnlar caste (rurna) and
state (o sam) with proper rites, and bemng purified of internal
o1t s throngh His grace, ke will get caerdgya (dispassion) and
sill know the Self, and thus will bocome hiberated  This s
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the sense of this precept Thns the followmg S'rutis alo
show that the knowledge of JBrekwan 1s theonly way to
Iiberation ¢ The knower of Brafiman attmns the Supreme ™
“Knowmg Him thus, one becomes 1mmortal even here, there
exists 1o other for thi ™ “Thas thy ltberation 18 assured,
there 18 no other way,” &¢  What the matmre of that
Brakman 15 18 explamed m the next verse

SHANRARA'S RENDERENG

4. The Atmd 1s changeless, motionless and one (1n
s absolute siate, but i the sphere of relatiaty ) 1t 15
swifter than the mmnd, the senses ecannot grasp f, (it
eludes therr pursuit) and it goes i adsance of them ,
these senses may run fast, 1t outstrips them, itelf alt
the while remumng motionless  Bewng the primeak
Force, 1t <ustams all the functions of nature{animate
and wmammale)

ANANTA™S RENDERINC

4 God i1s ferrless and one, there 18 none equal ar
greater than He, and He 1s the one nner consciousness
of all, He 1s swifter thin mind since mind cannot com
prehend Him , Gods hke Bradmd, §c, do not know
Haim completely, He 15 the canse of the Umver ¢, He s
knowledge He, like the mind, outruns Il others He
1s inconcervable,  Remmming i Him and supported by
Him, the Td 4 mawntams all works, He 15 the Lafe of
the Lafe Yorce.

Sankara’s Commentary

4 Ason gccount of hilling the Atha the 1gnorent fall

1ty retarths soon the contruy (by the Pregerving of tl¢

same) the wise get <alvation and they are not killers of Self
What the nature of that Atmé or Self 13, 38 mow described in
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this verse. Angiaf na-gaf  The term egaf (participnl noun)
comes from the root, ¢r*to shale’ Shaking 1s motion, or
change of one’s own state That which 1s devad of such
shaking, whteh always retains one’s form, 1s smd to be eneat
or unshahing  That 1s also ekam, or one amdng all creatures,
It 19 yariyak or swifter than manas or mind which has the
attnbotes of doubt Mow are these two opposite attribntes
predicable of the same thing?  Tor 1n one place you say 1t 13
fixed and immovable then jousay it 1s swifter than manas
There 15 nothing wrong et

These opposite attributes are to be adjusted by applymg
them to the Atm: m1ts two different aspects—absolate (nur-
upddhi) «nd conditioned (upddisy Then viewed n its abso~
lnte nnconditioned form of Pare Self, 1t1s sud to be nnmoving
and one (angat-chamy The swiftness of the nund 13 well-
known to men, as mnd (manas) or entalkarana (or wnternal
organ) having the attribntes of imagination (or will) and
donbt, becanse 1t 18 yoined to condition or updd/e, even while
dwelling here 1n the body, can go 1 1magination to distant
regions 11l e the Brakma loka 1n the space of a second In
spile of the mmd gomg to the Brakma lokas so swiltly, yet
the spiritnal conscionsness 1s already there, as they are the
reflections of self conscionsness, and are included 1nit, hence
Atmé g swifter than mind  Naznad desak —the senses ke
the eses J¢ are called deea as they :llamine (dyotanal) the
mind  The senses did not attain (aprurer) the truth aboat
Self as deseribed above. The mind 13 swifter than these
(senses), becanse mental operations precede all sensatione
Lven & dim reflection of the Self never becomes an objeet of
perception to the genses  Because of tins swiftness 1t has
gone (ars?af) in wdvance even of the mund  because 113 all-
perindong Wy sprae Thats £owd e vl pazweding 2ad dasrund
of all the qualities of the world, and by ats own absolnteness,
by 1ts own form which 19 without action 1t eppears as if 1t
has condittoned 41l the modifications of the world, as seen hy
nediscriminating, dull persons , and being one, 1t ppears as
1f 1t 13 reflected 10 each body
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Thevefore, 1t 13 eud fadd/ dratak-—t rans fast, ar pén —
other than itself, 2z mind, speech, senses, &c, afyrte—at
goes s af, bevond these (it rons past them or surpasses
them). The idea that motion 15 an appearnce, not o realits,
1 ghown further on by the text stself  Zrd7thar stself senly
remmmng stationary , and withont achon, fesma—— in if,
t e, 1 ting Atma, w ths Ever-Intelhgent Matarisril—
that which moves (srayaff} — 1o the firrnanent (wélari)
namelv Vayu the snstetaer of all hife, the source of all neti-
vity, it whom are contawed as products all these effects and
canses, {or means) lihe warp and woof, that whieh 1s called
Sutrdtma (The Thread Soul) who 1s the Regalator of the
whole nmiverse  He 18 mafartsrd  apa/ means rets, ot the
fanetiomng of all hiving bemnes, as well a¢ the 1etr of
ilomimng heating, burning runing, &¢, of fire san, cloude,
&  dadl ati—sapports or regulates Thus other S'russs teach
the same thing as «throngh feve of this {fwe, the wind
blows * The meaning 18 that all changes of canses and effects
take place 1nthe substratum of all, the Ever Intelligent
Belf

Ananta’s Commentary

4 Annat, . The metre of this verse 18 Tres/ tup angyat
comes from the root @rzto ‘shake’ (¥/rddry, that which
does not shele 19 called ancjat—nnshaling, 2 ¢ fiarles ,
Rome translote eagat as equnalent to ackalat ©20n mowing’
Dut by this constraction the subseqaent Nue ¢ 1t 1w swafter
than mind* will contradict it,  Morcover, ©fiarless 1z the
proper transhtion, «s ancther text sw< Hra/men 13 undecar -
g, immottal, and frce from fear  #/am —one, hatmg no
one eqmil to Him, or above Him  Ior spve the Srut: 1
Sce sratara &¢ —* There 13 not seen anvihng that 1« exther
equal to Him or above Him>  Or He 1s one by bawne the
Tumost Soul of all, and kence ealled ey ﬁnagﬁana—conﬁ;um-
ness as i€ goldified—that 15 all sentiency Tor gavs the
Srute —* One God hudden i a1l creatares, alf prevading  the
muer soul of all betngs  Uarasg ye —mind 18 Lm;wn 1o
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be swift He 13 swifter than mind even He who las
swiftness 18 ¢alled jarg-rat  he who hos o greater swiftness
18 ealled javeyak  the affis cat (matup) 13 ehded when the
comparative affix §7a7 15 addud (see Pamne V 3 Go) The
swiftness of the mind 1¢ seen from the fact that, rematning
e the bedy, 1t can travel o imagination to the remotest
region of the Brakmu lo/a  Brakman s proved swifter than
mud becanse mind even cannot reath 1t Moreover, Gods
like Bra/ma and the hhe did not reach tlus Bruluman, @ e,
they did not completely comprehend the nature of Brakmaen

According to some, the word dese means the senses , it bemng
denved from dyotmun, that which 1llammes  The senses Lke
the eyes, &¢, do not reach Him, that 13, cannot make him
manfest  This explunation (is useless, as 1) 15 contamned
the saymg that mind even caunot reach Him (when mind,
the synthesis of il the senses, cannot reach Huim, 1t follows
s n necessary corrollary that other senses also cannot reach
Him) Purram—He 1s the irst, being the canse of thewhole
umverse  As the S7ut: decleres  “From whom nli these crea-
tures are born &e”  Arshat comes from the root mst to go,
(gate 10 Sans/rit means hnowledge also) therefore, 1t menus,
Kuowledge Thus declares the Srute —DBrakman 13 Truth,
Luoowledge and infnity The text further declares another
trauscendent 1l attribute of Brekdmar, opposed to ordingry
expertence, us fshthat, e Remuniag stattonary (fesht/atr)
1 1ts own place, 1t rans (dhaiatar) goes quickly becanse 1t 1s
all-pervading, and having outran (afefsa) or surpassed the
others (ansan) namely the mmd and the like, 1t 15 still
stationary In other words, its powers are imconcenable

Turther matarssre or vd su the foree currents’, so ealled bee wse
they grow or move about (stayafi) in the firmament (natri—
the mother spuce)  Seayat: comes from the root tw o-si:
(bhr vl to grow,to go  Inthat Brakman, the Vaju sustains
(dadkati) all works {apak) Apak, hterlly “water’, s a nane
for worl s produced from canse and eftect theseare contaned
hike the warp and woof of v cloth 1 taya, hence called nlso
the Sutra—the thread, who 13 the director of the whok mus
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verte, who sustains all Tafe, who1s the motive power ofalt
That V4 su, the cosmic energy producing activity 1 all liumg
herngs, docs so beenuse at hvs for sts sub teatam, the Brakner
In other words Fayu, whick 13 the Lafe of all, 1s thself vivified
by that Zredwman Lor thus says the Srutr, * throogh flis fuar
blows the Viu, §¢° Or the menning may be that apak means
that by whieh arg obtmined (&pyantc) pleasures and paius,
throngh works Ttis dernved from the root dprofs by adding the
affix Zezp, before whuch the long =i 1s shortened In Him
(Brakman) are placed (dadhat) by matarista or Vayu, all
works bike saenfices fire offrings &c  That s, the worhs of
all creatores are consigned to Brakman or stored up maf.
Thus by the folloniag mantra, of the Iqur Veds —Deza gatu
vtelo gdtum witea gdtumein manaspaia tnam, 11l works are pri-
martly consignied to | ayu or cosmue energy mits diffrenhated
and homogenons forrms and the Yoy 1nats torn connigns
all those works to Brafman therefore Brakman 1s the supreme
substratum of all works Like sacrifices, fire-offerings, &e
SHANRARA'S BENDERING
5 It moves (1. ¢ appears to do £0), it does nat
move (as s matter of fact), 1t 1s far off @ ¢ to those
who are ignorant), andit 1s also near, ¢ ¢ to the
wise), 1t 15 mside of all, and 1t 15 outude of all, (1 e
all pervading)
AnvTi's RENDERING
5 e dnkes the gulty, He gies peace to the

vartuons, He is far away from the unnist, He 15 near to
the wise, He s mside of all this world, and He s even
aut~de of it Or God, 23 mamieted in nature, moves, as
all awmate creation ; yet He does not mose, bemg
mountams and lulls, He s far away, as sun and stars,
He 18 near, 18 the crth, He 1» withiy all, ag the
antar yamn, He 1s out 1de of all, as e,
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Skankara's Commentary

5 “There1sno tautology in the sacred hymns®, benga
well-known maxim, the sense of the above verse 15 again re-
peated m this yerse  Zadejatz—that Self, Atma, whlch has
been described wbove, ¢att, moves, tad—aand that venly, nayatss
does not move from 1tself, the sense being, itself 1mmovenble,
1t appears a8 11t moves  DMoreover, taddure, 1t 18 far away,
138 asaf far away, becanse 1t cannot be approached evenin
hondreds of millions of years by the nnwwse Zadrantike
(tlns word 1s composed of three words) tad « antike—it 18 veri-
ly near, not only 151t far away, but 1618 near, because 1t1s
the ultimate Self of the wise (nearest and dearest to them)
tadantarasya sariasye, 1t 1s the inmost of all these As another
S'ruti ssys “That Atmd which 13 1n the interior of all”  «Of
all this—" of a1l this umverse having name, form and activity,
“Tad u—that even 13 outside (pakyatak) of oll this universe on
acconnt of 1ts all-pervadingness Iike space, being extremely
subtle, 16 13 m all  {“ On sccount of 1ts pervadingness, 1t 18
ontside of all, and owing to extreme subtlety it 13 mnside of
all, then 1t cannot be always one unchangeable essence—" to
remove this doubt the commentator says ] 1t 13 always con-
stant, becanse another Sruf: teaches, “It 13 as 1f a sohd mass
of conscrousness with no room wside or ontside

Ananta’s Commentary

5 These mysteries are not grasped by the mind by beng
told once ouly, therefore the purport of the last verse 1s
agamn repeated i this mantra, Tad, &¢  'The metre 15 Anush=
tup That above described Atmd moves or shakes, and does
not move or shake By atself it does not fear, becanse it 18
fenrless, bnt owing to dnllness of visionp, 1t appears as if 1t

shakes with fear  Or the verb ¢afz may be token n 1ts

caunsative sense, equal to gayate  Heshakes the ewil doers with

fear, and so also he does not shake the doers of good deeds

with fear For thus says the Gud (IIT 8) To save the

good, to destroy the evil-doers, to establish religion, I become

mamfest 1 vanous ages” Moreover, hois far off in a dis-
3
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tant regron, and he venly 1s near, becanse he 18 all-pervadmg
Or he 1s far away, because the unwise do not reach him
even 1n tens of millions of yeurs, and thas he appearsasif he
is far away He 1s mear, because by bewng xeflected o the
hearts of the wise, be 1529 1f he was pear  He 1s not only
far and nesr, but He 1s even withiz all this upiveree conust-
10g of name, form and action and He 1s'even outside of all
this, beeanse be 1s all-pervading hike space (dFdsa or ether)
For, says the Srut:—*The God stands persading all 1nside
and ontside ”
Or this verse1s capable of another interpretation  Inthe
previous verse, Brakman was descnbed ns cause, 1 this the
same 15 described 1n 15 effects  Thus that Atz moves, 2 £,
whilst existing 1n the form of iving creatares it moves It
also does not move, whilst existing in the form of wnert mat.
ter Itis for off, a8 existing 1n the form of sups and stars
It 13 venly near, as remaumng mn the form of earth, & He
12 within all this smimate creation i the form of the inner-
controller  For thus says the Srutr “He who dwelhngin
Intelleet (eynana)is within Intellect whom Intelleet docs
not know, whose body 1s Intellect, who from withn roles In-
tellect, 13 thy Soul, the Inner Ruler, the Immortal” (Br A
V 7 22) Heas ootside of all this nmaverse beranse he exists
1n the form of Time  Assays the Sruts —*The Purusta in
the form of nll—devlonrmg Tune exists 1 and ont of gl
The sense 18 that all themfimte smmate, and tmammate crea-
tion 18 Brakman only A person who worships this does not.
after death proceed by the path of hght, &c,as the others'
do beennse he even here has obtamed Brafman, he attams
Brakhman " &c.saythe Srutis Tadantehe 1s componnd of Tad
+u+anttke  Thew1s apri/ia, and onght not to be com-
ponnded necording to Panim, but the composition takes
place by the rales of Pratisikhya
Snangans’s RE\DERING

6 He who beholds afl beimgs (from the most subtle
unmamfest down to the grossest mert matter) 1n the
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Atmd (as not being separate from the Atmay and (who
beholds) the Aimd tob¢ in them all, despiseth naught
(because he so beholdeth), N

ANANTA’S RENDERING.

6. Hewho Eknows that all beings exist in God only,
and who beholds the God in all beings, does not go to
disgusting states, but becomes liberated,

Skankara’s Commentary.

6. The ascetic or one anxious after emancipation who sees
(padyatiy all objects (sarcabhuta) begiuning witk the nnmani-
fested mulaprakrity called acyakta and ending with the gross-
est minerals, in his Self only (dtmanyera), that is, does not
sce anything else than his Self, and who sees fn afl these ob-
jects his own Self (sarcebhuteshe chdtmnnam), his Self being
the Self of those objects by its Self-hood : thinking thns:—“as
of this body composed of causes and effects, I aloncom the
witness and cogniser of all perceptions, thongh Iam pure
ond withont any attributes, so in this very way by myself I am
the Self of all ¢reation beginning with avyekte unmanifest,
and ending with the wmicerals”—he who parceives withontany
distinctions the Sel€ in a1l objects, by that (tateZ) very reali-
sation or perception, dacs not despise (eyugupsete) any body.
This (the statement that he does not despise any body) is
merely explanatory (prdpta anurdda) ns necessarily follow-
ing from the foregoing statements. DBecamse all hatrod and
contempt arise from the false perception of o thing as se-
parate from Self; but when one sees always the pure Self,
for him there exist no other objects which can cause con-
tempt. Thas the non-hating beconies a necessary corollary
of the foregoing propositions. .

Anante’s Commentary.

6. The Sruli now tells the mode of worship. Fastu, &e.
The metre of this verse is Anusktup. That person (the above
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described adfskdri) who sees all ereatures, beguming from
the nnmamfested mulaprakrtr down to inert matter, all am-
mate and mammate creation, 1n the Self (the sign of the lo.
cative case 18 dropped 1o arwAT, which 13 equsl to awegia)y
1 ¢, who Lnows that all creation subsists 1n Brakman alene,
ond who agan sees thé Self n all creation  sach a-person by
renson of lus 50 seeing, does not obtain the disgusting state
(exyugupsate ugupsm dpnotiy  That s, he becomes hiberated
Jugupsd 18 synonymons with * censore,’ *blame,’ < disgust,” cre-
prosch® and ‘1guomuny’ It 15 formed by adding the de-
siderative affic ‘san’ to the root gup, by III 1. § (Pamnr)
the sense of the root not bewng changed by such affix  This
mantra has the same sense s that conveyed by the following,
teaching of Sre Ars/na —+He who secs me 1n all and sees
a1l things 1 me, I shall not destroy nm (2 ¢, I shall not be
absent from him), nor shall he destroy me (¢t ¢, he shall
never be out of my sght), Getd VI 807
SHAMKARA’S RENDERING

7. Whena man so beholdeth and percerveth that
all bengs are no other thap the Self, and reshecth the
uruty, where 1s delusion, and where 13 grief?

ANANTA’S RENDERING

7. In that state whena person hoows that God s
One and existing i oll beings, and when all bemgs.
become 15 1f the Afmd, m that state beholding the umty
of the Ama, for lum there 1s no sorrow or delusion,
(the chuns of at:dyd are cut asunder)

Skankara’s Commentary

7. That very purport1s taught by the present verse number
7, beginnung with yasmim, & At what time or 1n what Self
as described above (for the word yasmn, meaning 4n which,’
may‘re{er both to soul and time) all these objects (sgrean:
Shutdn) become ns Atmd ouly (dtmane dhut), owing to the re-
alisation or perception of dtmé which 1sthe swmmum bonume
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the Great End, owing te the foll knowledge (pydnatak) that
the dtmd nlone 1s the lughest object then (fatra),z e, at that
time, or i that Jtmd, where 1s delusion and where 15 sorrow
{Komokah, Kake Svoka)? [Because gorrow arises from nob
knowing the Atmi which 18 extreme bliss per se, und conse-
quently untonched by sorrow It 15 owng to this ignorance
that one says Ohl I am killed, Oh! I have nosons' Ohl I
have no fields] This 1s, therefore, why he desires to have sons,
&c, and wm order to have such acqmsitions he 18 anxions to pro-
pitate the gods, not seeing that Amd 18 umby  Therefore by
the process of amaye and vyatireka, realisng that sorrow, &ec,
are the effect of 1gnorance, when this Primordial Innate Igno-
rance 18 removed, there resalts the complete cessasion of all
gorrow, &¢ , therefore the text teaches that 1t 1s mght Lnow-
ledge which conduces to cessation of sorrow  Inthe Sushu-
ph state of dreamleas sleep, though there 13 cessation of
sorrow, yet the root of sorrow still remains, 1t bemg merely
a laya state  Thercfore the commentator says ] Sorrow and
delusion arise from the ignorance of the sced of dosire and
action  For when one sees the Self as nmty, as perfeetly
pure, hke the all embracing sky, where can sotrow or delu

sion be? The sentence 13 put 1n the mnterrogative form for em-
phans, meantng that sorrow and delusion being the result of
ignorance become imposmble when trme Lnowledge arses

This verse shows the complete cessation of all the attractions

of the world, with 1ts cause, once knowledge 13 acqaured

Ananta’s Commentary

7 The very same factis tanght by this verse also  Jas-
mn, &, Its metre 18 Anushtup  In that partienlar state of
miad of one who bas realised that all creatares are 1n the
Aot and that. dimi s inallerentores, (opdrated) ol crertunes
become as 1f the very Atmd ttself Tihus reslisation tokes
place by constantly thinking over the sense of Vedie texts
like these —*“All this 13 venly Brakman,” & That1s to say
one gets the hnowledge that the dtmd 15 vertly ome only
which dwells 1n all ereateres  Thus the Lord has said in the
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Gutd (VI 31) “ He who realises firmly the nmty that dwelleth
1n oll creatares, 1z, Me, though he may be w vanous forms
ontwardly, heis really alwaysin Me” In that parficnlsr
state (fatre) having seen the umy of the Afmd, what deln-
s1on or sorrow can there bo for him ?  The sense 15 that there
18 then the complete eradication of worldly transformatiod
fogether with 1ts canse, because of the absolute impossibility
of the existence of grief and delnsion, which are the effects:
of ignorance, for such a mmd  Assays the Sruty (Mdndulya
IL 2 8 Katka VI 6)—“The bond of the beart 1z broken,
all doubts disappenr, and lus worhs cease to beat fruit, when
the Bemg who 1s supreme and not sapreme 13 seen ™

SHANEARA’'S RENDERING
8, Ii(the Atmd), hle space, surrounds 1l 1s Iumi-
nous, 18 not the subtle body , 1t1s not al<o the gross
body, and 13 consequently without wounds and with-
out muscles, (it 1s not the causal body and hence)
pure (from the tant of 1gnorince), it 1s untouched by
the amns of wirtue and vice, 1t 15 all deeing, it 18 the
Ruler of the mind, 1t 1s above a}l, 1t 13 atself all, that
cternally frec God through his ommseience has allotted
from eternal years to all things their respeetine works
according to thewr nature,
ANANTA'S BEADERING

8. Such a Lnower of Self obtams God whes Tirgn
white, ¢ ¢, all hnonledge 2nd bliss, who 13 without
body, therefore without wounds and frictures, being
all whole, who 13 without muscles, who 13 pure (nmme
parred by Satra, Rajas, and Tamas}, and who 13 un~
touched by stn ~ The God 1s all w 1se, ommsgient, sub-

Jugator of'all, self existent, independent of others, He m

eternal y ears has distributed al) proper and true objects
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Shankara’s Commentary

8, This verse teaches ns what are the specific attmbntes of
the Atmd, besides those that have been described 1 the preceding
verses S paryaglt,—that (ea) already mentoned Atmd 1
all-pervading Iike space (paryagdt=par: * on every sude’ agdt
“gone”, therefore, all-pervading). Swhram means pure, full
of light, effalgent. .Akdyxm means withoat body, = e, not
having the subtle body called the &Gnge Sarra  Avranam
means withoat wonnds or boils  _Asndseram —that 1n which
there are no tendons (sndoz), or muscles By the words “in-
valnerable’ (avranam) and without muscles (aandoram) 1s ex-
cluded the gross body, (2 ¢, the Atmdis not the gross body
called sthule sarirg) Suddham——pare, withont any dross, freo
from the dross of Ignorance—this precludes the cansal body
kirann sarirn also with veference to Atmd  Apdpanddhan
free from 2ll sins 1o the shape of daty or victue (dharma),
andnon-duty or vico, (edharma) The words subrem, de,
thongh o the neater gender 1n the text, shonld be nnderstood,
however, to be mascalize because the verse begins with se
prayagat 1n the mascnhne, and ends with words like lamh,
§ ¢, m the mrsculine, all referring to the same person Kuwmi~
sceing oa all sides, secing all, “all wise’ As another §raute
8338, “There 13 no other scer than he” Manish: means the
raler (Zshitd) of the mind (maras), ommiscient, the Lord
Parbhuk who 13 (bhavati) above (part) ull beings  Biayam-
Shuk—who 13 (bhareti) Himself (szayam) alone, those above
srhom he 13, and that which 13 above—all thit 1s only himself
—therefore he 13 called szayambluk He, the Ever-free Lord
ou acconnt of His ommscience has ordawmed (vyadadhit),
has distmbnted all things (erthdn), » e, necessary objects,
according to their natare, asccording as they are frmts of
acts or means of performing acts The word yathitathyatal
13 an sbstract nonn n the sblative, derived from the word
yatha-tatha, meamng ‘a3 that’, S'dsvatibhyak—Lrom everlast-

g, Samdblyak, the ydars, known a8 praydpates or Lords of
crestures.
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Ananta’s Commentary.

8  This verse tells ns what the frmt 1s winch snc ki a Know-
er of Brakman obtaws, Sz paryagat, de Themetre 15 jdgati
The adkikdri who sees the spirst (dtmd ) 1 the ode men-
tioned above, obtains or reaches that A tmé, a3 desenbed be-
low. The word paryagét 18 composed of the preposition purs
and the verb agdtin the nonst, and means prépnotz, ¢ obtarns”
In Vedic literature, the norist conveys sometunes the sense
of the present tense, sec Panem, 111 4 6 Of what sort 18
that dtmd? It white, 1 e, pure (bukra-sukln, the ra bowng
terchangeable with la), 1 ¢,1ts natore 1 hnowledge and
blhss It 18 without body, s ¢, 1t has no body to saffer or
enjoy the consequences of worhs Beng without body, 1t 18
consequently withont holes (arranam),s e,1t1s full withont
any fractures. It 1s esendrira, thatis, it has no snded or mus.
cles By saying okdys, “without body,” the sobtle bodyis
negatived with regard to the apunt, and by sayng esndrra,
withont mascles, the gross body 13 negatived, as muscles
are Tepresentative of the gross body, consistag of several
humo/ur« thas there 1s mo taatology The S'rufe then Qe~
scribies certain epithets, showing the reason why it 13 withoat
gross and sobtle bodies  S'uddham —pare, not affected by
the three qualities of satea, rajas snd femas The same
sden 18 further expressed by the epithet apdparddiom that
which ts not touched (e:ddbam) by sins (pdpa) such as pamn

and the safferings produced by deeds The constraction s
that the wise man obtawns (paryagdt) the above deseribed
Atms, having the attributes of purmty, &¢  The Sapteme
Spint, though devoid of all actions, yet creates the whale
nmverse, preserves if, &e, by Its mgoncervable power,
Therefore the test says *Kaesk,’ &¢  The spint whom the wise
resch , that spint, Sas'eathibhya samébhya=in eternal years
(the ablative here 13 equuvalent to the locative case) distnibates
(ryadadiit =vida-dhatt, Pa. I11 4 Gy aceording to their trne
natare {yatha yatkartk earapena) ll obyects (padarthdny  OF
what sort 13 that spint? Itis Kaeh, mse, all-seerng, omni-
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scient, manishi, intelligent, all knowledge, parsbhith, ruler of all,
controller of all, stayambkié, independent, sbsolate, who
exists (bhavats) withont wanting any thing from another and
by himself alone. Some commentators explain Kavit, &e., as
an attribute of the worshipper. They say that the worship-
per, by attaining the spirit, becomes Karik, all-wise, &c. This
interpretation shonld be rejected, as by sodoing the continui-
ty of the scntence is broken. 4

Now the S'ruti addresses those who, not knowing the Atma
by the methods Iaid down above, are absorbed in works, and
who wish to live by merely performing sacnficial works and
nothing else.

S’ANKARA’S RENDERING.

9. Those who are engaged in the blind performance
of sacrificial works only (without a knowledge of the
real nature of the deities worshipped) go to regions of
blind darkness ; and to a still greater darkness than
that, they go who are engaged in the knowledge of the
deities alone,

ANANTA’S RENDERING.

9. Those persons who are devoted to mere sacri-
ficial works go to blind darkness, 4. e., are being born
and reborn, and to a still greater darkness they go
who are solely devoted to spiritual knowledge, having
abandoned works ordained by scriptutes; for their
minds never gét purified owing tothe absence of works,

Those who are devated 'to false knowledge abaut
God go to dark regions, but to a greater darkness they
go who are sclfishly devoted to the true knowledge of
God, and do not put right those, who having false
notions, are going the wrong way.

4

'
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Shankara’s Commentary.

9. Here, through the mediom of the first verse, fy tanght
the devotion to knowledge (ynina-nishthd) by the remuncin~
tion of all desires, and this 13 the sense of the hymn “what-
ever exists 1 this world 1s to be enveloped by the thooght of
God, and covet not any one’s niches ” For those1gnorant persons
who wish for Lfe (and 1ts plessures), sud are mcapable of
devotion to Lnowledge, there 13 taught, by the second verse,
the devotion to sacrificial acts, (Karma-mehthd ) by saymg
« Performing sacred works, let o man desire to five o hundred
years” The division of devotions into these two kinds, ss
shown by the above verses, 15 also shown 1 the Brikada-
ranyaka Upamshad, as * He desired, let there be o wife to
me, &” “For an ignorant person who has desire, the
sacrifices are ordmned, & # Bfnd 15 hus soal and speeck
hus wife,” &, (Br A I 4 16) These verses conclusively

tabhish that and § of desires are the
necessary qualfication of a person devoted fo sacnficial
works, (Karma-mshthay So alse 13 the result of desire
shown there 1n Chapter X 61 as the evolntion of seven
sorts of conditions 1n which the sonl dwells by identifying
steelf with them  Similarly, 1t 13 also shown that by renoune-
g the threcfold desires of wife, &c , the knowers of Belf, by
opposing the tendency of absorption an action, are estabhished
m the Self s the verse says, * What shall T do with child-
ren, &c” They whoare devoted to knowledge (jndna-nesttha),
who are sanydsins, sre tanght the eovil consequences of
ignorance and ignorast men, Dy the 3erses < To the godiess

Asuvic regrons &e,”, and they are also mstrneted in the troe
natare of the Sell by the verse, # He 1s brilliant, all-pervading,
&c™  The ahove verses are addressed to those persons only,
aud they are fit to recen e the nstructron contamned therern,
and not to those who have desires So says alsp the 21st
verse of the last Chapter of the Swretdwatara L panreshad
“ Atyasrambhya,” Lc , whichmeans that mstractions contarn-
ed therew nto not nddrested to persons having desares  To
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thoso who ore cmgaged 1 works, and devoted to works, and
who desire to live by performung works, are addrossed the
following verses Andhantamal , &c

How again 18 this Lnown that theso verses Andientamak,
&e, are addressed only to Karma./dndinsand not to all?
Becanse for those who have no desires, o different end and a
different means of sccomplishing 1t have been Jud down ,
and this 1s a refatatton of the charge implied by the sbove
question, as 1s shown 1 the foregoing verse—* when o man
knows that all beings are even 1n the sonl, when he benolds
the anity, then there1s no delnsion, no grief ™ There 18 ne wise
man who ever wishes to conjoin the knowledge of the umity of
Atma with sacrifieal works, or with nferior hnowledge, or
with anything other than Lnowledge. Those who wish to
moke such a conjunction, are the 1gnorant who are censared
here Merein 13 taught the conjunction of those things only,
the combmation of which 15 possible either logically or
throngh the snthonty of Seriptures (+nd the Ltma Jndne and
works can never be so combined) That which 1s called
Dmcam—uitlam, divine weslth, : ¢, the howledge abont
things divine, or appertmiming to the Gods, 19 the meanmng
conveyed here by the word Fidyd becanse there 1s the rela-
tionslup of such knowledge to sacrificial acts nd no
Brakma Jaane or the knowledge of the Sapreme, for such
Lnowledge has no rclationshtp to Karma Moreover, the
drfferent fraat of Deva knowledge 1s declared 1n the text, “ By
(the lower) knowledge one attams tg the region of Gods
Deva—loka” In the following verse, cemsure 13 passed
when a person devotes lumself exclusively to one of these
two, ¢ ¢, wferior hnowledge or sacrifices separutely, 1n
order that one person should practise hoth concnrrently ;
and not that the sacnifical works or lower knowledge 1s
reproachable per se , becanse the versos show later on the
different frouts of each  Thus the text says “By knowledge
they reach to that state By Lnowledge they attan to Dera-
{o/a  From that region onc docs not come back By
works onc attatns to the region of the Tathers” So that
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nothing ordamed by Seriptures shonld be left anperformed,
and thas Sastric 1jenctzons do not become fahile

There “ they enter into gloomy darkness,” tzz darkness i
which nothing 15 visible  Who enter ? Those whosre devoted
to Aridyd, vz that which1s not Vidya, t ¢, sacnificial worke
Because worh 18 opposed to knowledge “Those who worship”
(upusate), viz  who beng mtensely absorbed theremn perform
merely the Agmiotre and the hke, colled herein Aerdyd
Tatak—from that blind darkness, Mkdya-ira —to cven
greater, te tamak—darkness they enter. Who enter ? VWho
Thaving sbandened works are ¢ devoted* to or sbsorbed in know-
ledge (Vidyd), vez, 1n the mferior Luowledge of the Gods

The separate and different fruts prodaced by hnowledge
and works have \been tanght i order that both should be
combined These two do not stand to each other 1a the rela-
tion of pnncipal and subordinate , for a subordinate pctis
never capdble of prodacing independently any frait  In other
words, 1f the conjunetion was not meant, then the jaxtaposi-
tion of two things, one yrodueing frmt and the other rot
produciog any frait, would establish between them the
relation of principal and sabordinate, which 1s not meant
the text proves the co-ordination of Karma and inferor
Vidyd, the end bemng the conjownt effect of both

Ananta's Commentary

9 Andhantamak &c  The following six verses have the
Anushtup metre  Desirons of teaching that knowledge and
works shonld be hatmoniously combined 1n one person,
the S'ruti censures the exclusive devotion to each,t ¢ —
those persons who worship (wpdstz), who perform only
Aridja, npamely, that which 13 other than Vidyd, + e.
worhs thatisto say, who perform sacnfice only for the
she of obtaining heaven, &e.  In the word Aridyd, the nega-
tave particle o1 has the force of mdieating something other
than the thing sigmfied by the word to wineh 1t 13 added, hke
abrdhmanz—a person other than a Brdkmana,1 e,a Kshatriya,
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&c. Such beings enter (pravidunti) into blinding (andham)
in which nothing can be seen but darkness, (famas), namely
ignorance. In other words, they experience the recurrence of’
wordly transmigrations. Talalz—tlum that, than that blind-
ing darkness rep ted by igration, bhuyak fra (e
here is eqna-l toeza), toa grwter darkness even, they enter,
who again (punak are engaged only in Vidyd, i.e., in the
stady of Atmd or the knowledge of the deities. The genso is
that such persons by having abandoned sacred works, and in-
carring the guilt of the non-perforniance of the dutics enjoined
by the S'astras, do not get their hearts parified (which sach
works only can, accompllsh), and consequently do not cbtaln
Imowledge though they may seek it.

Others explain this verse in a different sense, They say
this verse establishes the necessity of censuring every false
krowledge other than the knowledge of the troe natare of
Atméa. By u false knowledge about Atma, one goes to the
regions of the Asuras as taught in verse 8; but by not
censuring false knowledge, there is o greater fall than going
to the regions of the Asuras. Thid verse does not censure
works, pure and simple, because, in the absence of works, there
wonld necessarily be o want of effort to acqnire knowledge (the
effort itself Leing a work), and because of the non-reproach
of devotion to mere works. Moreover, the word eva * merely”
in verse 2 * performing merely sacred works, let & man
desire to live a hundred years,” shows that mere works with-
out knowledge nre not censurable. Therefore the sense of
this verse is, those who are devoted to Awdyd, i, e., false
knowledge about spirit, enter the hell, ealled Andham—tamas,
Thus the S'ruti says, *“ Who knoweth the Brakman to be asat,
he becomes g if ¢sat.” Similarly, those who are selfishly
rngged in the aequisition of the knawledge of the froe natnce
of spirit (F¥dyd), and do not censure the false knowledge of
spirit, by which people fall into the state of Andiantamah,
fall on this very account into deeper darkness than that in
which those enter who have not the troe knowledge of
spirit. -
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{In other words, this explanation shows that selfish seckers
of spiritnsl knowledge miss their aim. Not only shoold 2 maz
himself acquire spiritaal knowledge, but it is bis duty to put
right those who entertain false notions about epirit.}

SHANKARA’S RENDERING .

10. They say, the result of a knowledge of the
Gods is different (since by it one goes to the region of
the Godsy, and they say the result of the performance
of snerificial works is different {as it leads to the
regions of the Pitris), thus bave we heard from the
Wise Ones who explained both to us,

ANANTA’S RENDERING.

10. The knowers of God say the result of the
knowledge of God is different, as it confers immorta-
lity, and they say the result of mere works is different
as it leads to the worlds of the Fathers, &e ; this we
have heard from the sages who have explained both to
us. By the true knowledge of God, partizl emancipa-
tion is obtained, and by putting right those who have
wrong notions of Grod, fruit or somewhat like partial
liberation, is obtained.

Shankare’s Commentary.

10. By Vidyd or inferior knowledge a different (anyat)
froit is produced, for so they say (dfui). For the Srufi
declares, “ by knowledge the world of the Godss by lknow-
Tledge they reach there.” A different (2nyat) frnit is obtained,
they say, by Ignorance, namely, by works. For the Sruti
says : * by works, the world of the Fathers” Thus (it7) we have
heard (Suiramak) the speech of sages posseszed of wisdom
(Dhirdnim): from those teachers who have erplained
(tickackakshive) to us (nak) these : namely, works and know-
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Jege Tltt 18 to say, this 1s the traditional knowledge handed
down from entiqmty.

Anantw’s Commentary

10. This verse teaches the different frmts of Lnowledge
and mere works, Anyad, &e. The knowers of Brakmar say
(6huk) that the frub of Vidyd or knowledge of the Selfis
different, 2 e, by sach knowledge one ebtains Immortality
The learned say that different 15 the frmt of Awndyd,: ¢,
different 1s the frmt obtainable by the performance of mere
works, namely, the frmb 15 the obtainment of the regions of
the Fathers, &c. For says the S'rufi —4“By works, the
world of Fathers, by knowledge the world of Devas or Gods ,
the world of Gods 18 the best amongst all worlds, therefore,
they prarse knowledge ” How 18 1t known that different wre
the frmts of knowledge and works? The S'ruf answers —
Ite &e,  we have thus heard the saymg of the wise those
tenchers who have explained (pyackackalshire) to us ths, 2oz,
the duferent fruits of work and Lnowledge That 1s, thisis
the traditional hnowledge handed down from the past, from
teacher to pnml, 1n nabraken succession.

When Aridya and Vidyd are taken to mean the falee and
troe knowledge of spinit, the meaning of the verse 1s thig
The ancients say that by Vidyé, or the knowledge of the trae
natare of Self, one frmf 1 obtatned, namely, liberation of o
partial lind , and by Awdyd, 1 ¢, by censuring false Lnow-
ledge of another, o different frmit 15 obtaned, 2 ¢, o frmt
similar to the frmk of partisl Iiberation  Thns we have heard
the wise say who taught us the means of Liberation It
follows, therefore, that both should be combined.

SHANKARA’S RENDERING
11. Who knows that both these sacrificial works
and knowledge about the Gods, are to be performed con-
currently by one man, sueh & one through snerifices
crosses over the effects of natural works, and through
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Lnowledge gets partial Immorta hity by stisining to the
condition of & deity.

ANANTA’S RENDERING

12, He who collectively performs both sacrifices

and knowledge, knowing that both are requstte for
obtamnng the haghest end of man, cleanses the rm
purtties of his heart by works,and by knowledge,
enjoys Immortality, or attamns hberation,

Shankara’s Commentary

11 Vidyam-cha Aridyam-cha mesns the 1oferor hnow-
ledge of the God, and sacrifices He who knows *both these,”
¢ ¢, who understands that one should practise both these
comjontly, obtans the resalt heretnafter mentioned, becansehe
combines both towardsthe sccomphishmentof onedesired o ject
Such a person, by sacrifices like dgm/otra, &e , ealled Awidyd,
having crossed or overcome ‘desth’ (mrityuk), that 13 to sy,
having overcome all natural work and knowledge, both being
connoted by the term (mrifyui) by hoowledge, ¢ €., by hnow-
ledge of Gods “ enjoys’ or attams Immortalty, ¢ ¢, theidea
of one bemng a Daity  That 13 called Immortality when one
reaches & state in which one feels onesell identical with
Divimty

" Ananta’s Commentary

11 The Srutinow teaches the conjunction of both Vidydm
&, Vidsé —the Lnowledge of demd, Anidyd —work or
the censuring of false hnowledge. Cla —1s o conjmnchion,
showing the aggregation of both these. Tad ubkayam saka —
both these combied, as ducing to the at t of the
fioal purpose of man o veda —who huows that one man
swogly shoald perform both these He through .dridyd,
namely, throngh the performance of Agnekotra sacrifice, Sc,
with the nobion of consigning 1t all to Qod, having crossed
(tirtod)y death, 1 ¢, the kaller, riz, the imputity of the heart
(antahharand), and having become perfect by the punfication
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of the he::rt, throngh Vidyd or the hnowledge of Atmd, attains
Immortahty and cbtetns Iiberatton  Amrite 1n the text, 18
the nome of o particnlar state, the state of hberation As
the Yord Arsine has smd 1n the Gitd —¢ The state which
15 obtamned throngh Senkiya, that very state s reached
through Yoge also He who sees Sankkya and Yoga us one, he
venly sees  The Sonl kya and Yoga here stand for Inow-
ledge and work
SHANKARA'S RENDERING

12 Those who worship the unmanifested naturt go
to regions of blind darhness to a greater darkness
than that go they who are devoted to the worslup of
the mamfested nature as Hiranyagarbha

ANANTAS RENDERING

12. Those persons who worship the non creator,
saymg that God 15 not the creator, the world 1s
. created, preserved and destroyed by 1ts own inherent
nature, or who hold the doctrine that soul 1s + pheno
menon hke the mtoxieating power of wme and con
sequently there are no rebirths, enter into gropmng
darkness, and to o greater darkness they go who,
without cleansmg thewr hearts by woiks, and not
knowing thewr impurities, are bhndly absorbed m the
pursuit of spiritual knowledge.

Shankara’s Commentary

12 Now destrous of teachung the collective and eonjomnt
worslup of the mamfest and the unmnnifest, the text censures
the exclusive worshup of each  They enter mto blind darl -
ness who worshup Asambhuts  The creation 1s called sambiut:
that of which the effect 15 creation 1s ealled Semdkdf: that

which 13 not—Samblaf: 13 called 3sumbkiie, 12z, natore,
o



quahity hike the motouesting powe
fermentation  The Bawddhas,holding
beng censared by this verse  Those peds
Asambhitt, 2 ¢, who hold as a firm dogma that there 15 no
rebirth (nz Sambhdty), thet there 18 no ancarnatton of n
perion once dead, and consequently who hold that on death
we become liberated (muAti) venly, they enter mmto blind
darhoess  And simlarly those who are devoted to Sambhit,
1 e, thecreator, the supreme Dera, who are sbsorbed m Him,
and do not perform works, who, not knowing the rmpuritres
of their inteHect, nre engaged in the purswt of the Lhnowledge
of Atmé only, + e, who hold that Aima only exists that there
are no such things as works, and that there 19 no connection
between Karme *ndz and Jndna-landa, sunch persons enter
mto a far (oa) greater (6hua) darhness than blind darkness

Or the meaning may be this  Desirons of combmning the
worship of the Man:fest and the Unmanifest, this verse censtres
the exclusive devotion to either alone Therefore Sambhit:
means ereation, the prodaction of effect the opposite of this1e
Asamblut: or Praknity orthe canse called Unmanifest Those
who worship that Asambluts, called the Unmanifest, the cause,
ot Prakrit:, which 19 the seed of 1gnorance, desire and worl,,
which 13 1nwistble, go to a corresponding blind darhness, : e,
fall into the cycle of lurths and deaths And those who
worship Sambhits, the Brakman i ats effects like Hiranye-
garbha, &c, enter 1nto a far greater darkness than the last.

SHANKARA’S PENDERING

18. They <ay the result of the worship of Hiranya-
garbhe 1s different (as by 1t one attams the psychic
powers, calied anemd, &cjand they svy the resuft of
worshipping the Unmamfest 15 different (since by 1t one
gets Proknt laye or muits m the shape of absorption
i nafure), Thus have we heard from the wise ones
who have expluned both to us.
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ANANTA’S RENDERING

13 Dufferent they ray 13 the fratt of worshippmg
Sambhity, and different 1s the frmt of worshipping
Asambhats  This we have heard from the wise who
have explamed both to us

Shankara’s Commentary

13 The S'rzt: now mentions the dufferent ot partial results
of the worship of each separatel), thns showmng the resson
for worshipping them both conyointly They say (zhw) the
frut 18 venly different of worslupping the Brakman n its
effects, t ¢, they have explaned that the frut of snch devo-
twn 1s the attamnment of psvehic powers called anma, &¢
So nlso they sav the resalt 1s dufferent :f one worships the
Unmamfest {for the anthors of the Purdnas say +hat by such
worship one enters the state of Prakreti laya or absorption
1nto nature—the state of Lhnd darkness mentioned 1n the
text Thus hrve we heard from the sages the different frmte
of the worship of Arydknita aud 1 yedrita from those who
have explamed 1t to us

Ananta s Commentary

18 Now the Struts explatas the diferent frmits of cach
which 15 the reason why the worslnp of both should be
combined Arnyad &c  The wise ray that the fruits of
worshi] ing Sambluti or Bral man 1o nature 15 different, ¢ e,
one gets thercby the psyelne powers ke Amma, Laghma
&e.  Sumilarly, the frmt of worshapping Acamdduts 15 e1d to
b differcnt, that 1s the worchip of the Unmantfest leads to
Wlrod derkness  For thus <aveth Lord Arrsdna * Those
whose heart 15 cngrossed m the Arjakte—the Unmamfist,
suffer many yuns’  J&: & Thus have we heard of the
wise who have explained to ns the difference 1 the resnlts
of the worship of Samb/uts .\ Asamdls
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SOANKARA'S RENDERING.

14, Who knows that he shiould combine in himself
the worship of both the Unmanifest, which is indestructi-
ble, and the Manifest, whose effects are destructible, such
o one through the worship of Hiranyagarbha over-
comes death, (3. e., all weakness and want of power by
acquiring Siddhis,) and, throngh the worship of the
Unmanifest, enjoys the partial Immortality of being
assimilated to nature.

. AXAXTA’S RENDERING.

14. The .Yagi who knows the supreme God, the
creator of all, as well as the destructible physical
nature, who knows collectively both this perishable
body and the imperishable soulin it ; who knows the
real and the unresl, hey through his perishable body,
by performing with it good acts, purifies his heart, and
by the knowledge of God becomes immortal, and gets
liberation.

Shankara’s Commentary.

14. Becausg this is so, therefore it is reagonablo that the
worship of tyakrta and avyakrie shonld be combined in one
person, as then only does it lead to the proper end of man.
Therefore, says the text, “ He who knows both together the
created nature and destruction, &c* By destrnction”—by
that whose prodacts have the attrbute of being subject to
Aestraction: here by 8 Sgure of xhoboric, the sttribate stoads
for the thing possessing the attribute, By the worship of
sach destrnction heving crossed over fdeath,’ riz., imbecility,
and vice produced from sins of lust and the like; he obtaing
the fruit of possessing psychic power like enimd, &e., by

" worshipping  Huanyagarbia. ! Thus having  transcended
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“ Desth” 1n the shape of want of power, &e., be, by worship-
ping the Asemblute or the Unmamfest, enjoys Immortality by
bemg drssolved 1nto nature (Prakrife-laya) In the test
Sembhilim cha eindsam, &e , the negatrve partscle 57 ehonld be
snpplied, ¢ ¢, the text should read thny —Asamblitim cha
astindm, 8¢ Beeanse the fruit ¢ Asamblutd—mritamasnute’
heattans Immortality throngh Asamblhiétr, 1t shows that vinded
refers to Samlhdite,
Ananta’s Commentary.

14 Having shown all this, the S'rute now draws the
following conclasion from all that has been tanght sbove
Sambhaty,—~the Snpreme Spint, the Parabrokman, whoas the
ong sole canse of the production (sambiara) of the whole
umverse  Vindld —that whose quality 1 to be destroyed,
that which 1s hiable to destruction, It 1s formed by pdding
the affix ack (st) to the word znasd, the resultant form
beng, however, the same (see Pdmm, V2 127) That 1s,
1t meens the body that1s hable to destroction so zlso the
world. The Yog? who knows (teda) both together (saka), 2 ¢
having made them both one, namely the soul that dwells
the body and the body, who discriminates between the real
and the non real, who knows “J am separate from the body,
the copjunction with body 1s for the sake of suffering the
fraits of works,” and who by so knowing, with his body
(vindrena) ncqmires good, motiveless deeds (mshkdma), which
giwve nise to sputtnal hnowledge, and altmmately consigns all
those deeds to God, sucha wise one by the destructible
(renasena) fragile body, through the performance of pare and
good worls, having crossed death, : ¢, having punfied the
mner organ by removing s 1mpunities, enjoys 1mmortalify
through Semdhuts or through the Luowledge of Atmd He
obtans hberation
Or tius verse may have tus meantng  This verse teaches the
concarrent worship of both Semblitr and Asambhuti, because
both go towards the attamment of the particular parpose
wiew, In this verse the megative particle = has been ¢hded
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by Pamim, VI 3 109, before the two words vindéa and indsena,
2 ¢, those words are really arindsa andazindlens  This elimon
must be inferred ns the context requires that zindéa shonld
mean Asambhiit, and therefore should mean avinisa, beeause
Asamblidty 15 not destructible He who conjointly worships
or hnows both the Sambluti and the avindea, the Danifest
and the Unmanifest, that Fog? by means of the worship of the
indestractible, the Unmamfest, having crossed or overcome
death, 1 e, want of power arismg from the gult of 1rreligron
and Tust, enjoys or obtatns, throngh the worship of Sambhits
or Hiranyagarbla, the Immortality of the Prakrili-luye

Or Sambhitts may mean Haranyagarbha and other Gods, be-
cause they ave existent (sambharats) By the worship of Sam-
biits, namely, Hiranyagardha and other dertics, having erossed
death, + ¢, having removed the impanty of the mner organ,
he enyoys Immortality or liberation (muktd) through the wot-
ship of the Indestructible, the Paromufma, the Supreme
Spurt, who 18 free from the fanlt of burth and decay (zinasa),
that 19, by obtunmg the luowledge of the Supreme Spunt,
one becomes hiberated  In this explanation, the order of the
words 1n the text has been reversed, and the text is read sam-
Bhutye mritywm tirtve, arindreena amritum abnute

SOANKARA 8 RENDERING

15, Thou Noursher ! Open to me, a worshiper of
Truth, the door of Truth concealed by the golden dish
of the luminous photonphere, so that I may see the
Satya Purusha dwelling 1 Thee, O Sun!

ANANTA’S RENDIRING

15, (Having thus fitted himself, by theory and
practice, the Yagi prays for the wvision of God}—The
faco of God, the best of Bengs, the Imperishable,
residing 1n the orb of the sun, 1s covered by the
lumtnous sphere tht cnshrounds the sun O God, O
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Nourisher of Thy devotecs { remme thatsal of Iight,
g0 that T, the worshiper of Truth, may ece Thee,

Shankara's Commentary

15 The nghest result sttnamible throngl homan dhjects

and cclestinl Lyowledge,according to the Seriptares, colminntes
1n sheorption nto nature (Prakriti-laga)  bo far extends the
ciremt of worldly ifi 1 ¢, tie sphery of Kerme furces causitg
transmgmbon Beyond that, 19 the splierc of the renuo-
exntron of nll desires and desotion 1o pure Lnowlidge which
tench that ol thatexastais Self only, ns tanght 1 o forwer
verse  Thustwosorts of Vedic teactungs have Leen desenbed
here, v, the doctrine of work (pracriti) and the doectnne
of renanciztion (mcrth) This two-fold doctrine 18 taaght
10 other Upamishads also Thus o (Brladiranyak Upanzthad)
that portion of the Drahmana which ends with the Prarargyd
sacrifice 18 adapted to explan all the rules of posttive daty
and negatwve virtues relating to the Vedie doetrine of acti~
wity  Theother portion of the Drhadiranynla 13 mennt to
teach the Vedie doetrine of ceseation of works  In the text,
whe who Lmows both Lnowledge and 1gnorance together,
(verse 11)7 13 tanght the Lnowledge of mfenor Drakman ap-
pertaimng to sorks, begmning with the ceremomes to be
performed at the tume of Luril and endiog with the ntes at
the funersl pyre, performung which one should desire to Ine
for hundred years  In the slove verse it 1s alco sad that ke
enyoys the ambroeia of Immortalits through knowledze by
crossing over deth through nen-Lnowledge Now,1n the pre-
gent verse, 18 explained the path throngh which Immortahty
18 to be enjoyed  Thus the Brindéranynbasaye, V 5 2 —
«That winch 1s troth, that 1g ,lzl:rja, the Purusfa which 13
10 that Inminous orb and the Purushe winch 18 1 the nght
eye, Lothare trath (Sat/a) » A worsluper of Brakman who Tas
duly performed ail the various works, when the time of death
apjrorches, prave thus to the sonl of Trath morder to obtain
an entrance for hunsell1ato that lnminous sphere
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fhranyamaya—hhe ss1f1¢ was golden and full of hght,
coucenled or covered by such o golden screen,: ¢, covered
by the photosphere of lLight, hides the fade of trath,: e,
the ‘face’ or cntrance to Brakman resrding n the solar orb
13 enveloped (apiletam) or closed Ly thus golden scrcen or
photosphere  Zattwam — O Pushan remove or open (aprrnn)
Thon thut screeneth, for me (Satyzdharmaya) who am & wor-
shipper of Truth by worsluping Thec, O Trath, for Trath 13 my
religion, 50 thet 1 may sce Thee, 1. e, approach Thy Sonl of
Trath The word satyadhas i1 may mean also the establisher
of the religion of Truth, w that case the verse shonld be
trunslated, O Puskan open Thou that door so that I may
see the establisher of the religion of Truth.

Ananto’s Commentary

15 Having, 1o the preceding verses, taught to the adhikdr:
{disciple) the natore of the Sepreme Spint, m the remaining
portion of the book 15 tanght the means of hiberation (mokskay
which consist 1 the direct perception of Brakmar The
direct preception o1 God-vision does not take place merely
by readtug or hearing  Morcoser, by mere God-sision there 1s
no mokshz, 1t 13 & means only, the mo/sha 13 oblamed only
throngh the grace of the Lord Tor, says the S'rut, (Kath V.
1.2 23) “lhe dtmd cannot be gaed by hnowledge, nor
by understanding; nor by manifold works and science  Whom
e elwcts, by lnm 1s He gamed, for him this dfmd teveals
Its own trath* Therefore b pemon who has studied the
science of Spmt and cogitated over at, should pray to the
Spint for 1ty realisation or vision, and sumularly o person
who has obtatued the vision of Spint, and has seen Him face
to fuce, should pray te lum for obtainmg mokshe or lberation
The remumug verses, flranya, &c, show the mode 1 which
the Lord should Le wldressed 1o prayers In this hymn;
worship in thte form of Aditya 13 taught Hiramayénag Patrena,
de
The metrc 13 Aneshtup  That which 1s ke gold 15 called

Zhranmayn, thatis el of hight  Patram —icssel, from the
b
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root pd to *dmnk, thet m which something put 15 drunk
that in which the rays abudeis also called pdtre, @ e, the
solar discor orh By that lnannous orb or photosphere 13
covered (amlitam) the face, + ¢, the whole body of the Trath
of the glorous God, the Highest Per<on, the Jadestructible,
the dweller of the solar orb, the form being nesnmed as &
Jnd of veil The face whieh 1 so vetled by thecurt un of hght,
Q Pustant (who feeds pushnité) O Peeder and Nourher of
Thy devotees! O Supreme Spint! do Thou unclose do Thou
unvels Why? satyadiarmaya dricitaye He who ho'ds (FAa~
rayati) or ponders 1n hus heart, over the form conststing of Truth,
(satya) knowledge and bliss, 18 called satyad/arman  * for the
sake of such a person” will e, satyadharmaya (u the dative
case) 8y satyadharmasya  The mewmng 13, “oper Thy face
for the vision (drishtaye darshanaya) of Thy devotees ltke my=
gelf who cherish Truthin ther hearts * That 1s, become visible
or mamfest. The word drishtaye 1v dative singular of drishi
which 13 formed from the root driser to *see’, b the addition
of the aflis Atz () formung the sbstract noun  The
w18 changed mtog by VIII 2 %0, ted aschinged nip
Z by Pémad, YR 4, 41 77+H7 ((T+ 7 v0HE) This 2 the Foe
A8 prayer

SHANKARA'S RENDLRIAG

16 O Nournsher! O the Sole-Mover! Q Thon Con-
troller] O Thou Appropriator ofall ives and rys! O
Thou Child of Praydpat} dispurse Thy rays and lessen
Thy heat and hght, co that I may see Thy most props-
trous form. Y do not beg this o« rervant but s an
equal, for the Purusha that1s there m Thee, that am I

ANANTA’S RENDERING

16. O Nounisher! O Thou Sole-Knosledge! O Thou
Ruler! G Loown io the wise! O beleved of the Lond
of creatures] allumine my rys and expand my know
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Jedge. So that I may see, through Thy grace, Thy
most auspicious form  The Purushe thatis i the orb
of the sun and 1 other forms, venly that am L

Shankara's Commentary

16 O Pushan —The son 18 so-called because 1t snpports
(poshayati) the nnmverse

Fharshe —O One-~Resh—the only One that moves (rshati)
or goes

O Yamal O Controller! so-called because he controls
(sanyamanat) all the various worlds O Suryeh ! O Attractor!
—ie 18 so-ctlled beeause he withdraws or attracts to himself
(sti-karna) all the rays, all the vital forces and fimds

0 Praydpatye ?—Q sonof Prajdpate withdraw (uyak) 1. e
withhold all Thy rays (resmen), and diminish (samula) o ¢
collect together all Thy ¢ splendour * (¢gas), ¢ ¢ Thy heat and
light  So that I may sce Thy gracions and most auspicious
form, Thy most beantiful form Ver1ly Ido not ash this favour
from Thee as & begger or o pervant, but of right, because that
Pyrusha, which 18 1n Thee, 18 the sameas I  That Bang,
dweliing 1n the orb of the Sun, whose limbs consist of the
severnl Vydhrates, 1s called Purushae, becanse it has the form
of a man, orit 15 so called becanse by 1t 1n the shape of
vital forces, the mtellect and Self has filled (piirne) the whole
umverse  or 1t 1s so-called boeause 1t dwells in the body.

{pur: Sayanity Sohamasmi —1 am venly that, I become
verily that *

Ananta’s Commentary

16 The same tlung the Rishe ashs 1n more explicit terms
Pustan, §e The metre 18 ushurk

0 Puskan? O Nonrisher! O I7arsh! This word 12 o com-
pound of I7a and Rusks, hewho 1s the one sole 2k Iishs

* OF this Satya-Purusha, the Vyzhrits Dhu 18 tho head, Bhurah are
the srms, and Swah are tho foet Anandagin
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comes from Rrs} to hnow, O thon the principal Intelligence
O lama' He who regnlates (yamayati)is clled Yama as
says the § ruti —~He who controls (yemsyetd) from within
13 Brakman ' &¢ O Controller] 0 Surya’ He who 13 hnow
able by the sages (Suri) 15 ealled Surya 1t 1s formed by add-
g the Yaddita affix yat, to the word s the finalg of
which 15 ehded by Panow, V1 4 48 (gi+1=m#3) O Thon
Lnown ouly by the wise! O Prdjupatyn The Lord (pats)
of creatores (praya) 15 ealled Propdpatr His other nameis
Hirangagarbhe (the first emanation of Brakma) DBrakmé
13 said o be beloved by Praydpani, beeamse Bralmd firt
apstracted him an the Tedzs as says Scetason S'rutr —*He
who first created the Ihranyagarbiz Brolmd, and tanght
Iim all the Vedas

O Thoun beloved of Prgdpate! Tywla ratmn Semuka
tyak  allommng my ta)s, (rasmn) expand (yusa) all Thy
bralhancy, that 1s to say, expand Thy esternal appearance
and mv Fuowledge So that I mav see {passdmiy throngh
Thy (fe) grace, that (tat) mast auspierons form of Thine {yat
te rupam Falsan taman) the most propitions form, the Smrete
says “He 15 the ansy ameng all ausp »
Or this lime may mean, O Nourisher O One Kuower! O Regn
Iator 10 hnown by the sazest O Sun of Prajspats or Dharma,
1 the shape of Nara—Ndréjana ! Disperse {ryul @) Thy rays
whieh Nilhog on my eyes prevent them seemng Thee snd
lessen {semn/@) Thy brilhuney ¢éel) thatas adapt 1t so that
1 mny beable to sce The rest 1s hike theabove

In what way wilt Thou sce, 1s taught iz the next hne
yede That prrusha {ove who dwells~scte i the bodies—
pursha—s purus) a), that bung that dwells 1 the o=l of the
san, that prorusla that dwells 1n o) er bodzes as well, that
purnsla v 1 that 1s, the Yemg dwellmg i the orbs
of the sun and other forms 13 one with the lominons bewag
thatism my hewt The sense bew s that 1 see Thy form 1
this way  The parport beiag that the means to hibiration
consiats 10 the conccionsnesy alone of snch nuite
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The wordl asdrasan 15 formed by combining sa and & By
the rales of grammar, the final 5 ought to have been onutted,
but 18 not, by another rnle which s13s y and # are not ehded
when thev are final i a pada and oceur between tno vowels
See Pamm, VIIT 3 19 &c

SHANKAPA'S RINDITINC

17 Let my Linga Sarira, consisting of sesenteen
members, on lewing ths body, go to the Sitrdéma,
let my Sthila Sarwra be consumed to ashes by fire, Om!
O Protector! preserve me! O mind! remember what
I onght to remember now, remember what acts T have
done in my studentship and family hife

AvNTA'S RFNDFPING

17 Nowof me dying, let my mdividual Prdna Vdye
resolve itselfinto the great ocean of Lafe, let my Linga
Sarira, purified by hnowledge and worhs, go out of
this body ! Let my gross body be reduced to ashes,
Om! O my mnd, remember that which ought to bo re-
membered at this juncture, remember the vartous
thoughts thought by thee up to this time, and remember
all the acts that were done by thee smee thy chld-
hood! Bemember thy ncts, O mind! Remember! Re-
member ]l that I have done since my childhood

Shankara's Commentary

17 Vuyur amiam amrtam’” —Now of me dying, let the
*od jie*-=*the vital force’ or Prdna, abandoning this wmdivie
dual body (adkydtma) dwssolve 1tself 1nto the umversal
body called & Zedaizate, the nataral fountun of all hife, the
great fmd the great Immortality, the Sutrétma or the
eosmic hft. The word *resolve 1tsell or obtain’ shonld be
sappliedin order to complete the sense Thi1s = hunt showing
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that the vital wrs should go out, bewng purnified by Anowledge
andwork  ( The Vayw of all persons does not mix in the univer-
<al reservor, 1t 130ndy tho ¢ whoare pure, whose Linga-Sanra
undergoes complete dnntegration as soon 88 death ensmes)
This 15 to be 1oferred from the fact that the person scapable
of claiming entrance 1nto the <olar ragion ¢ 4tkedam de '~
Now may ths gross body, Demg offered ns 2 tenifice to fire
be resolved into ashes “Om Frafo &¢” In pravers, Om
stands as o symbol for Truth and 1= 4 name of fire, though as
2 fact Brafman itself 1 culled Om O [frato’—Oh mind
whose functron 35 willing  remember that which oughit to be
remembered at tlus janctare, fer the tnue hne approached
very near wadeed, so remember all the past deeds done up te
this ime O Fire’ temember those worhs whieh I have done
from wy chnldbood upeards  The repetition 1s for the sahe
of empliasis

Ananta’s Commentary

17, *Novw of me dving let the vital forces (rdyr ) leaving
thas amdivzlanl bpdy, go to the Universal Dody, the Great Tafe
(dnrla)™ an} for this urpose the Roshr prags as fo)lows —

Vdyarantlam e

Of the Ineffible Word dum the stoy of the Fogis, the
Snprome, the Brakmn  called the Glory, iming the attn-
butes of nin frossness &oy tie seer 18 Bral man, the metre1s
gavatrn the J ratzi~ the Suyreme Syt it 15 the S'af Ze-
Bratne (the Word God ) toleattercdm commenang anl
ending sl] remtals, und shoul 1 be employed an sacrefices and
burat offcrt vz, Loy e 8¢ te and § o/ 1k ceremonies and the
the  The lop remanls his miund by thess three worls

Vayu, ar tla pud a o4 of the saertfices performed by Inm - s
18 the wmtroduction

O Thou Supreme Spint of me dving let the 1 dyu ( recolre
anto the unnversal Vay e} Hore the worl Vayu mewe the
Lrdna=tapu (the sital foree) anl i takenas » representa
tive of the s ventecu snner orape forming, the subtle bods
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{five organs of actton, five orguns ot perception, five vital afrs,
mmnd and intellect) Mav the Prana formng the Langa-
Sarira, consisting the 17 members, renonncing the garb of
Individoahity, obtam the umversal form, the Soul of all, the
lmmortal, the sutrdtman, the GreatLnfu ( Amlam) the Prioci-
pilLife Assaysthe Srute—< Vayu” venly exists, O Gantama !
by ite cords, by the cords of « Viyw, O Gautamelby 1ts
cords, this world nnd the next world, verily all creation, are
eugported and strongly bound togethor” The <ense 1s,
let the Langa-Sarira, purified by Lnowledge and worh, go
out of the body Afterwards let tins gross bodv be thrown
mto the Fire, and let 1t be reduced to ashes ( Chashmdnta,
that whose ante or endis ashes only), having folfilled 1ts
mission  Awum ~-1s o symbol, 1t 1s here the name of Agm, the
All-Truth 1n no way different from Brakman, Om O mmd
( kratu, whose function 1s to will), remember all that T ought
to remember, the tune for remembering that has armsed,
therefore remember thou whatsoever liath been done by me
1w my stadeutstup nnd family Lfe  aving dooe 8o, te-
member also remember, O mind, whatever sacred daty hath
been accomplished by me stnce my mfency apto this time,
The repetition 1s for the sake of respect.

Or, to remove the doubt 1n which one falls when he aetnally
sees the body being redluced to ashes, and thinks that the
body beng destroyed, the Brakman that dwelt 1 1t must
necessarily be born and die agamn, the verse may be construed
by the sensc that though this body may appenr to be reduced to
ashes, yet the Supreme Spirit, that dwelt w it, 15 not tonched
by the fanlt of Imrth and death MHow dojyou show thus?
By reversing the order of words and therr sequence and cases
1 the verse thos  anl lak, amr ek Since
anrds the Groad Lile, amd Vigw the Ord vr are doth mumortal,
80 Brakman 13 also immortal, what question can tliere be as
to the immortality of Brakman® Thus Its punty from
birth and death s es*abhished by a fortior: reasoning  If 1t
be doubted how rmmortality 13 possible for the worldly Vdyu,
smee tt 18 meralv fizarative, then the mmmortality of God 18
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also of the same wafure to this we rephy, thet thongh the
body 13 destroyed, yet the mou-diippoorance of Vayu ¥
Lnown by atseffects  As «avs the Brbadaranoka Sroti—
0 Gautama! B the cords of Vayu ths worldand the nest
and all the creatures 1 them are sustamed 16 the 17 e dots
not work, sll Gods become confused the 1 dyu 15 the only
deity that never sets or ceases to work ™

Thesage then prays to wm am! §¢ O Krats? O stell-
genee, hanug the qualities of proteetusy, ¢, rentmber me!
Remember the priyers and contemplatons ¢ performed by
me  The repetition 15 {or the sule of distinctuess, for Yashs
has sard that by repetition a particular meaning 15 brought oat
The remembertag by the Sapreme dpnrat 15+ sign of grace
to the devotees  Thon ard the means of thit  The word
¢ anm * comes from the root %5 ‘to protect® To the root ar
1sadded the afitx memn 1y Pameme 11 2 T)  Then the
fimal syllable of mamn 18 cided  The changes undergone are
represented by tho following equition —si#us sT+R-srex+a
(Pamm VI 4 L0 ) 3%  Trotector”

SHANRARA » RENDERING

18, O _lgm, leadus by the good path, {the Dera
e path, from wineh there 1 no return), w0 that
we may obtun the frats of actions O Lffalgunt!
Thou hnowest all our works and thoughts  Twhe anay
nnd destroy our croohed s from ust We ofter Thee
our best salutations, (s weare unible to gise Thee
anything butter ).

ANANTUS mENDIPING

18 OAm' Gude us by the gwowd path (the
Derayina), thit wemay oblain the troaeure (of salva
von)  Thon knowest all om thoughts and deeds
Destroy ol our erool ud mns, Yor the sahe of beong
punfied fron thyt we offr Thee our best «alutations
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Shanl arc’s Commentary.

18 Ty thns verse agam the dyng Soul prays for clenr
passage  *Agne nuyn—O Lure, lead Thou by the good path
(supatht) by the plensant passage The word supatha,
¢good path,’ 13 an edjective showing that the other path called
the “Sonthern path” 15 to be avoded I am disgusted with
tho southern path wherein there 1s a constant ciccle of births
anl deaths, therefore X again entreat Thee to lead me by that
beantifal wiy which 1s free from transmigrition  © Kaye”
—for the sake of wealth,: ¢ for the sake of enjoymg the
frauts of action, “ Asman, fi¢ ¥—~0 EffalgentOnc! Thoulnowest
(medodn) oll (oesvan:) these works (ouunanz) or thonghts
and digposttrons conststing of the above mentioned fruts of
duty. Moreover, destroy (yusudie) and purge away from us
(asmad) the crooked (yukuranam), the evil sws (enal), the
sense 18 that thercby we, becoming pure, may obtmn the
desired end, bt nnfortnnately now we cannot serve Thee folly
( Chupshtham) with duc rites  Therefore we offer (vidiena)
or serve Theo (f¢) with namas only,: ¢, by merely wtlering
the word “Salutation,” (for not having the physical body,
we cannot even bow down to Thee 1n salatation, but can only
atter the word salutation )

Anante’s Commentary

18 Taving thus prayed to obtan direct vision of God,
the sage prays to 1im as the tatelary Diety of I'ire, m order
to oftar emsncipation  Agne, fc As says Kityhyann

Smntt  © Agastyae dreshed devatyd antey yoge
smara jate’

O Deve ! having the qashties of playfulaess, &c, O Agna t
O God mantfest ns the symbol I'ire ! fead (ne0) and carry
us by the good path (supatha) the Leantrful road, the way of
the Gods (Devayana)  *The good path’ mples that the
other path called the Southern Path 1s to be avorded Wo
pray to Thee therefore O Agn: / becanse we aro dis rasted
with £h; bouthern Puth, the path of eternal births and deaths
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Therefore lead ns by the happy way, free from the evils of
rebirths and refncarnations, whoare endowed wath the fruts
of works The word §var 15 the instromental mngular of
supaths Its regular deck onght to be supatiena, becanse
thoagh gt 18 regular, 3ed case sngnlar of—qfyy, yet supathe
15 o compoand aud ends tn o, byrale V 4, 74 of Panwme,
1ts 3rd singalar ought to begayw  Bat the coutrary ase
mthetext shows that the samdsantz rnle 1 not wnvariable,
the final st bewng optional, as 1 19 mot employed 1 the
very first sutra of Pdnint, where the componad s endsm o
consonant,

Why does the sagepray to be led by the good path? Rdye-
for the sake of getting wealth 1n the shape of final liberztion.
What 1s Thy natare, 0 dgm? Thou Anowest {cudrdn) all
{risvdni) worhs (payundni), and intelligences  Jakurnam —
crooked 1% 1s dertved from the root Awrcidd to be crooked
by n redaplicatron of the root and affiuing sanach, 1t weans
-croohed, decertfnl, obstrncting Tnak —Sins asmatasmattat
taway from ns’  Yusudh —separate, remove, destroy
This 1s dertved from the xoot y to separate, beng adddr, the
¢ifarana fap bang ehded, there 13 rcduphication, then 19
added R the mgn of the rmperative mood, 4 bemng changed
to dks tn the Vedas for the sabe of bang purified from that
Te —thee The substitnte yusimad comes becaunse 2t 1g
anuddtte  Lfuapshtidm —best, Nama whtin words of salo-
tattong  Vidhemar—we may do  The purport 1s, that to
salate Thee who art so great s help i aceompliching onr dear
obyects of desire, 1s the only requital we ean offer Thee ns
tagght by trulitional nsage, 1t 18 not = retarn for the services
Thou hast rendered fo us, for these can mever be adequately
requited

Or this verse may mean—0 Bnlhant Agee ! lead (raya)
ns by the good path, which 1s free from transmigration, and
Lnown as the path of hght &c, so that we may ohtmr‘x the
wenlth (rdge) v ¢, the treasure of salvabwon ¢ e, be Thou the
gver of beration  Labeation  from  what? Drom the
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round of transnugration, O God! Tor Thou Lnowest (reda)
all good works (2ayunaki) pecformed by us to entitle our-
selves to liberation, © vayunam means work or Karmas ’ says
the Nighanta  Or wayundn: may mean wisdom or acts for
scquiring Brahmuondna (& ¢, understanding, pondering over
manana) ond profound meditation upon Spritusl Truths
For the word tayuma means wisdom 1n the following slo/a of
DBhdgicata — Na toad dattyd cayundyd” I 1 be ashed how
can there bo thy liberation since Thon art bound by thy
Larmic destiny ? - The teat replics guluram &, e ¢, gvens
liberation by destroying our stns, lessening their weight, and
naking us free

Becanse the dowg cven of o little sin throws one mto
the cycle of transmigration The word “jukur” 13 de-
rived from the root  Azar’ ¢ to walk,’ by Tednphication, as if 16
was a root belongung to the IHudd: class, and means ‘ constant
walking to and fro” This s & Vedic cxeentton Lnam —
sin, v ¢,such & sin a8 canses constant coming and gong
(yhardna),r e, enldeeds Those deeds remove (yuyundhi)
from us (zsmat) O God ! we offcr Thee our hest salutations,
becanse we cannot requite Thee 1 any other way

A discussion (Shankara)

With regard to the verses by azidyd crossing death, one
attams Immortality throngh widyd,” * by destrnchion crossing
death, by asambhutr one cmjoys Tmmortality  As this may
seem open to doubt, we shall farther attempt to givean expl-
nation  We shall first state the natare of the donbt that _
mught be rased, which 15 ag follows — 25135

Oljection —By the word vd, /44 15 mennt primarily koow-
ledge relating to the Sapreme Self, why 15 1t takenin a
dufferent sense hiere, and why does not the word emrilc mean
complete Immortality following from such knowledge ® If 1
15 wrged, that as o matter of expertence these two cannot com-
bine, beeanse the works and knowledge of the Supreme Self
are oppostd to ome anothor, we §, True , tho opposition
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13 not sclf mamfest; for both oppositton of non-opposition
depend npon the authonty of the Sacred Seniptures  Jnst 2
the performance of sacrifices (zaidydy ood the worslup of
‘Brahman (rdyd) are matters of senptaral proof, so also the
question of thear opposition or non-opposition 18 & matter for
anthority, and not wference Thus a8 14 18 learned from the
Seripture “thon shalt not lall ooy creature 77 so that very
Scripture makes on exceptiod by declarng “Let beasts be
Lilled i sacrifice”  So let at be 10 the case of vidse and
anidyd, that 15 let there be a combination of ridyd (spirtual
Lnowledge) and works (karma)

Reply —Xo, that cannot be, becanse another S'rutt saws—
sthose two, lgnorance (anidyd) and Lnowledge (eredya), are
known to be far asander, and to lead to dfferent goals ™
(Kath 124

Objection __No, there 13 no opposition betweon radyé snd
aridyd, as the S'ruts couples them together, 1n the text nidyan
cha andyan cha.

Answer —We reply 80 There 13 threefold opposition 1
these, riz, oppostron 1 their respective causes, essences, and
results

Objection —1t beng impossible to hold that oppostion 0T
non-opposition between vrdsd gud andyéd Either 15 optionnl
(for thot rale of interpretation docs not apply here by which
two contrary preceps are held optional, euch as, let & man
gaenfico before sanrise, et o man sacrifice After snarise, these
ve mterpreted to mean that the time 15 optional with the per-
former), 1t therefore follows that there 1s no opposttion between
nidyd and andyé, as the rale of copjoimng these shows To
tlns we reply

Anezror —No, becanse there 1s the text of the Ratha-
upamshed to the contrary, showing that both caunot consist

Oection —Let ridyd uud andy3 be 1m the same person 12
snccession, at different stages of has Lifc

Answer —No Deeanse when Lnowledge anses, 1gnorance
hoving  deappenred, there ean no more Le an c;l)cnenc-
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g of ignoranee One who hnows that fire 19 hot and
lummous, 15 ever afterwards iwcapable of thinlang that
firc 15 eold, or non-lnminous —Simlarly 1 the case of
one cnhightencd by hnowledge there can never agamn
nrise ignorance, doubt or false knowledge For the Sruée
says that grief and delusion are xmpossible, for such o one ,
beeanse *when o man Inows that all things are cven as the
son], when he beholds the umty of the self then there 1
no deluswon, nor grief” 'Thus there being no possiblity of
artdyd cocxisting with vedyd we say that the swenficial works
also, which are concomitrnts of avedyd, cannot exist for one
who 15 llamined

As regards the text “He enpoys Immortality, verses 11
and 14, the Immortahty spol.en of 13 only relative  Moreover
il by v:dyd 1n theso verses be menut the Lnowledge of the
Sapreme Self, then the begmmng of the passage to solar
regiont &e , becomes o redundancy. Therefore 1t follows that
wudyéd 1 these verses shonld be talen &3 synonymous
with prayers nnd infenor knowledge, and the sense conveyed
13 that sacnfices should be combined with prajers, and not

with the heowledge of the Supreme Self, s we hase already
explatned

v

TINIS -



NOTES

Introduction  Almost all Vedic Mantras are used for pers
forming scrifices or some acts connceted with saenfices and
other Kumya worhs  Thus some Mantras are teated shile
Kusagrass 1s cut, others while the sacred soma1s yressed, snd 80
on Bat theseIslidsya Versesare not wsed for such purposes
The Atmé 18 uot 6 Karmz-fsha or the product or effect of 10
act, nll Karma-desha olyects nre divided 1nto four classes 13,
1 Utpédya, Vesible, prrely artificial as Puroddsa cakes §cu
2 YVilarya, ouly modifieations of the onginal as somazuct;
3 Apys obyects which, thongh, neither capible of artificral
change, nor modifieation, apd which thongh always remaimng
unchanged, become objects of human act by beng capable of
aequsition » sach ns  Vedie Mantras The Mantras ate
eternsl, but they may be acqmred by hnman acts 4 Sams~
Rdrya —Objects which are capable of punfication, as Larley
&c, The objects governed by all transitue verbs muost fall
withun one of the above categories ond g0 13 the case with
all saenifical acts Bt not 50 with Atman Kot ouly 13 1t
not na object, 1t 1S not even an agent, for it 13 not Karti nor
_Bhokti (agent end enjoyer) So 1tis above all relationship
toacts Itisin fact opposed to acts, for even a temporary
realization of the aniversahty and unity of dtman, makes enc
disgusted with works and tnrn Ins fage from these. Nor can
these Lpamshad Mantras be employed 1 Jape, &c., because

all Tpamslads have enly one object 1 view~-to teach abont
Atman. The tdtparya ot the real aum or object of a document
or book 18 understood by Sis signs, tez, 1 Upe/ruma and
Upasanhirs —ntrodnction and conclusion 2 Abkydsa —
repetition 3. Apurratd t of a new, un dented
propoation 4 Phalam —the frut or object ‘gmued [
Artharada —esplonatory statement showing the wmportance
of o thing ot mle by 1ts enlogy, and by censuring ats eontrary
& Yuklr upapalll —demonstration orreason  Applyag these
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tests, we find that, the scope of this Upamshad 1s also the
tenehing of the umity of the Atman Thus its wtroduction
18 “by Atman 1s pervaded the whole untverse,” and its coneln-
s10n 18 “ X am the same Purushe ™ or ** He s brilliant, without
body, all-pervading &c” 2 The repiition 1s, “He does
not move, He 1none, He1s nade of nll, &¢” 3 The anpre~
cedented proposition 13 * Gods even cannot obtun Him” 4.
The frmt of this Knowledge 18, *Then theres no delusion
nor gnef when one sees the Unity ” 5 The enlogy and censure
are, “They go to regions of Asuras who do uwot luow the
dtnan? « And doing works let hun wish to hve & hundred
years.” 6 And lastly the reason 18 given in these words
“Becunse matariste or the great Life I'orce even performs
all s functions though the help of the Atman” Such 13
the teaclung of all the Upamshads. Morcover, other works
lihe the Gatd, dc, quoting from the Upamskads, show that
this 18 the object of all Upamshads

Suntlwrly Karma-kinde 1s dametnienlly opposed to Judna-
Adnda  thns whle sactifices ordun the klling of anmals,
the Jrana oppose 1t Tn fact Karma-kdnda 13 meant only for
those who have false notwons about dtmarn For Jamum,
the great anthor of the Purva-dMimdnsd, a book devoted to
Karma-linda, shows by implicetion that /armas are ouly -
meant for those who lhave not trae notions of dfman. Thns
1 the mxth chapter of Purca-imansd, Jusmina shows that
one who desires Heaven, who 18 & twice-born, who 18 not
permanently dwsfigured by the loss of o himb &e, 18 alone
entitled to perform n saerifice  This shows by mmplication
that such n man still has the false notion that he 1s a twice-
born, that he1s not lame, &c, Ltmd 15 verther 4 Brdhman nor ¢
8 ifdre, nor afilicted by any bodily affections and defecte,
With o false notiou, oue can never deswre taythng, for
the Atman 18 nctionless like space, free from all sorrows, and
18 the highest bliss, o one who says  Let me hiave happre
ness, let me have not pun, or who thinks ‘I am able bodred,
1 have no boddy defiets,” &c, his certamly o folse notion
of lus self
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The fonr Anubuadhasspahon of i thus bookare, L. Ad/ddri —
one desirons of remoning his 1gnorauce copeesning £If, anl
which 15 the canse of a1l sorrows—Such none 15 fit tostudy ths
saence 2 Vishaya —To prove tho umty of Atman and 1ty
trne natare 1s the object of this ook 3 Sambandke the
counection between the words and the 1den they convey of the
truo mature of Atman, or the snbjective concept standing 2t
onee as reason and conclusion 4 Praygang —TRemoval
of patural agnorance 1 view to canse the mamfestation of the
hiss of the Trae Self as the objeet of this book, (Lnandgirt)

Verse 1. Though the word & 13 formed by adding au
affis meaming agencys yet Atméd 13 pot an ngent. Its connee-
tion with Myl makes it appear as agent. The raler pre-
supposes & thing raled ~nd henee the question wouldnatorally
arise whether there 13 no daality 1 Atmé  This doubt ean
asily be dispelled ~ As there would be 63 many reflecons of
tlie same object oS there are mirrors in o room to reflect 1t, so
Atmd, which reflects 12 all,1s the Ruoler of a1l the images
that reftect 1t, bemng thetr prototype  ( fnamlagm‘)

According to Matackérye the phrase fenz tyaltenn, de,
means —< enjoy all objects by renonnang the e of thy
own proprietory relationship with them  say not ¢ they are
mme® ? The notion that this 15 mne, I am the owner of 1t,
15 anudyd  he only s entitled to y67a who has renonuced this
notion

According to S'ankardnanda, this and the second verse are
the principal verses 1 the whole Upamskad, the rest are bat
explanations and expunsions of these  Thus verse 3 explans
m 1-gredha © covet not,* for those who covet riches go to
Aseric Wrths , verse & expands the wea of the Rulctb(ls)
&¢ Accorling to him the tirst half teaches that we shoul(i
got the notion that all 1s God, the second half teaches the
way of acqmrng ths notion namely by renonncing all
destres  Tena *by that world,” tya/ ‘na bing ¢ taken _;nla—
tena 1 the sense of beng ofl god, eat thon (H:mv_;vzk.i) or
enjor constantly the blrs of the Dieu o prescace
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According to Rdmekandi @ Pandit, Visya means dol-khd-
dite durikirite 1 ¢, theden of the world shoald be removed
altogether by the idea of God, as the false 1dea of 8 snake 13
¢covered’ or removed by the trae idea of o tope which was
mustaken for o snrhe  According to Anandabhatte, vdsyam-
sarvesh seakbryeshu swokdranabliite mredsyam

Verse 2 In the first verse, three propositions have been
Ind down  The first half of the verse or two pudas teach the
Divine Trath, the third pada enjomns Sany ise (nidhe) for m
whote knowledge of Trath 19 matared, and the fonrth pade
lays down o restrictive tale (neyama) for o Senyds:  Inthe
first Mantra, Jndna s tanght, 1o the second Karme 1s enjotned.
Bt lest some one shonld fall 1nto the error of cominmng these
two nd perform them collectuely, §7¢ Sankardehirya shows
that they are not to be so componnded , the adkikdres being
different, and these betng mutmally exclasive If o person
shonld say —*Jrane oand Karme bemig two opposites,
ennnot co-etist at one and the same time 1 the same person,
any more than the dnties of a celibate student and the duties of
s marned man can , yet they shonld come in succession, as &

stadent after DBrakmacharya gets mamned, a person after
scquring gndna should perform Karmas ™ we reply that
that eannot be, the cases are difforent and the adhikares are
hifferent  Tf 1t be wged “ynine anl Aarmas are both
ordatted by the Vedas, and both are equally pure, therefore
there 13 no opposition between them,” we sty this 13 wrong,
If1t bo said ¢ Loth have no appheation to the same person,”
WO say s0 13 the case herc? If 1t be said “celibacy
wnd maringe cannot be combined, as there 1s prohibition,”
we 83y “here nlso there 18 prolubition  Asin the text ze
farmana, §¢,” (Br Ar) If 1t be smd “that prolabition
rofers to mere farma devord of jndne, and net to karme
plus pnina,” we sny “that 1s not 80, beeanse thers 1 no such
qualifying word ns “mere® (fezale) 1n the text” Boreover
our own text shows that kermas are enjoined to one who has
o desive of Wife, while a yadm 18 told not to heve even the
ﬂﬂslresof hfe. IMoreover karmas canbe performed by one who
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has riches, while a yadn 13 told not to have riches  Therefore
1t Follows that the adkitdre of the first mantra s not the adh-
Kdrt of the second mantra  Moreover the frmt of these two
are different  the frmt of judna 18 total cessation of all defu-
s10n and grief, the frout of barmas 18 the attainment of varions
heavens and stafes up to the state of becoming n personal
God (Miranyagarbhe) (Anandagir:, condensed).

Accorling to Ucata, the second verse apphes to the
yogr who has no desires, he shonld perform Aarmas in order
to get Jndnz  * Performng works here 1n order to get salva-
tion, desire thon to live for o hundred years, by eating healthy,
nutritions food 10 this way 1s thy salvation sssured, and im
no other the works done n order to obtain salvation do mot
contaminate, becanse they exhaust thewr power in the act of
conferring sslvation”

According to Sankardnanda, the verse 13 addressed to one
who deaires salvation but cannot renounce riches Trey:r —
1n the mllanse vatrdgya abont riches also an time

According to Ramchandra Pandit, the word ¢ra means
Aevela, * merely,” that 18, * merely pecforming works and not
desinng therr frants * Tlis verse 1s addressed to the same per-
mon as the first. Having stated that he who has renonnced
all desires 1s entitled to Sanydsa, this verse shows the means
of renouncing desires, riz, by the panfication of the heart,
which depends upon Zarma  For the Vumukska there 15 no
other way thaa msibama Larima, becanse the heart eing pom-
fied by this, one shall be entitled to Sanydaa

Verse 3 The ignorant not hnowing the eelf, think that

tina sins, suffers &e.  Thus false defamation of self 1s killing

the self  (Anandgiri)

Urdta says  Tius verse apphies to those who perform Larma
1n order to obtain heaven, &c. Becanse snch persons ave born
and dic sgam and afan, they are slayers of self

Sankardnanda sys those who desire riches nre nsurds,
ﬂ):}v Ll the oll pervoding, sl-mighty s} by ooreting
tiches,
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Rémchandra Pandit says: asurds are those who find
pleasure (ramanti) in life (asu) only, feeders of life only.
Loka :—loculities like hiell, &ec., aud births like bivds, beasts,
&e. * Those who deny the existence of Self are slayers of self.

Verse 4. If the déman is motionless nid one, how-is it
fhat one goes to heaven nnd another goes to hell: this donbt
is removed by saying that it is manas that goes; Atman
appears to enjoy and saffer by wpddhi only. Atman being
in the closest counection with manas, caunot be an object of
coguifion to manas, in other words since it pervades munns,
#it cannot boe cognised by the mind. All Vedic works like
Soma, milk, are prepared by water, therefore dpak or water
means figurntively all Zarmas also. The vital functions also
are performed throngh water. The supreme self is the
oversonl or the Personal God (Ifiwara) or Hiranyagarbhe
(Anandagiri), .

, Utala soys : It is one in the form of vijindnaghanc—a mass
of all conscionsness, It is guicker than mind, becange it is
the cause that gives the motive impulse to themind. Accords

+ ing to Urata, the word is arbat nud not arskat. It comes from
the root ridati *to injare” with the negative “practicle, one
who i3 indestructible is aréat, All sacrifices are placed in
Viyu, throngh whom they teach the Atwman : i, e., the Atman

~ is the ultimate substratum of all sacrifices, &e. -

S'ankaranande says — It doed not shake ? 4, e., it is not
Véyuor Prapa, < It is one * .e., free from the dnality of bodies.
It is neither body, nor vital force, nor even mind. Pur.
vam aréat :—it is gone before, it iz all going ; matarisva
means stitrétma, the collectivity of Jive, it is so ealled beeands
it gets its existence (érwsiti) in the mother (métars), ether or
the great nnmanifest : it is the first manifestation, being the
power of knowledge and will (jndra-kriyd S'akty: ol the
creation is directly produced by Sitrdtman.

Rémchandra Pandit :~—purvam i—cternal, beginningless ;
ariat :—indestriictible, Mdtarea i—the life force in thg
body, it being in the body, the functions (wpad) perform
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(dharayati) their respecttne works of resxumtxou, digestion,
&e  The orgeus are called apak since by 3¢, the eiyu receives
its varons names of préna, apdna, dc, (pyante pranddi
sapna yablusta dpak)

Verse 6, Urata reads rickibtsats mstead of ryugupsalt
It means “He has no doubts

Sankardnanda s1ys  this verse 13 a commentary on the
third pdda of the first verse He whorealizes that he and
Tsa are one, does not reproach or praise any one,

Anandabhatta says —yugupsats comes from the roob yup°
‘to protect,” and means “he does not exist to protect s
frail body , for having seen the etermal, pute dtman, he does
not consider prina to be the hfe-giver of the body.”

Verse 7 S’anfdranande says grief or foka means vk shepa
or distraction, and delaston or moke means drarana, the verl
that covers the Self, the two polar forces of the nniverse—
nction and re-action, positive and negative

Rémehandra Pandit —iydnatak ~knowing,1 ¢, realizing
the self by direct e:sion  Fhe Frower of Brafman having
removed dvarana and miksfepa {eoka and moka), becomes
Jrean-dekta

According to Anandudiatia, mofe means mental distraction
and zoka refers to transmgration

Verse 8 Karsk—he who Luows the past, present sngl
the fatare (Anandagiri)
. According to Mate this verse mewns ‘He who Lnows the
Atman us sbove deseribed ottains (parydga) &bman, who
18 brillant, all kuowledge and Lhss, and almighty, &c snd
by attawmmng dtman, he becomes karik, nllwise, he becomes
mzneshs mtelligent, pradkd all-pervading through power of the
knowledge of natore and scayamdin, sell'cxlstent throngh the
pover of sproatne) Aoowledy of Dralmen ke uru’x(ms &l
things according to thewr natares, that 1s, he enjoys smmate
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ard 1nanimate natnre by renouncing the wdes of self-pro-
prietorship ; Liaving done works t0 wet cternal years

Sankargnande also fovears this fnterpretation, wz., par-
Yyogdt active fimte verb govermng Sukram, &c, 1n the
objecttve case The prononn sa—refers to the knower of
Brakman—so plso the words car:h e, refer tolum, 2 e, the
Lrower Brakman obtmns Brahman and becomes lavek, f ¢,

.Hc who conquers (paribharayati) Avsdyd 18 paribhd
ya!&um(&ya{nﬁ -~having determined the end and the means
of accomphishing 1t

Rimekandra pandt also 15 m favor of the above wterpre-
totion  Apdpa-ridhom nntamsted by vittue and vice; virtae
132 51110 ns much o8 1t canses rebirth  samdbiya —yents,
ey prayipans, the bmlders or creators of the mmverse; or
for cternal years, he bas lud by a store of enjoyment and
knows Brakman, and by g0 knowing has become Aarik, fe.
Mazask: —pure-mtellect or muind fres from the den of duality,

, Verse 8 Tle obove seven verses are meant for samydesne,
the Temamng verses of thus Upamshad as well a8 verse two
are for worldly men who are straggling on the path to
sanydse. It should not be objedted that *the subject-matter
of all Upanishads bemng Bmlz'ma-uzlya, tis division  of one
Upaniskad wte two halves 15 improper " DBecruse other
Uptrishads also contan two divistons—esoteric and exoterie,
snch as the worship of prdna, d¢  Nor should 1t be sard that
118 & portion of Brakma-piean, becanse the. resalt of such
worship, e, 18 different Moreover all works depend npon
desires, such ns “Jet me lave wafe, let me have wealth to
yerform snenfices, as shown 1n the Brihaddranyakae  So
when & persou has not n obyective reality n wife and wealth,
Tus dewre eeentes o mental wife and wealth, ae is shown n
that very Upamskad “Yet me have o wife, let me haven
son, let me have wealth, let me perform work  So far da destros
venly extend Therefore also now o person when alone
dewmires, let me have o wife & As long as hedoes not
obtan them, he thinks lumself mcomplete His complate-
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pesy 38 this, thnt the mind 13 Ius self and speech hus wife,
Life 13 Ius son, nnd the eye liis wealth, &c.,” all these are the
resnlts of eredyi (Arardageri)

The seven prosisions or {oods are mentionedin Br, 4 15 1,
<« of the seven provisions which the father created by under-
standing and penance, &c.” They are one for man, two for
Gods, three for limself, and one for ammals. I'rst the
ordmary well-hnown food of man, the two foods of Gods
are offerings called Darse and Purndmese sacrifices or
Hute and Prohute offerings , 4,5 pad 6, the thrée foods of
his own are all those means of these enjoyment, rixr, mmnd,
speech a0d prdna, and the one food of smmals 1s the milk
These seven provistons were created by the Father, ¢lz the
sacrificer who created all these through hnowledge and work
by performing good aud bad works, he therefore dwectly or
1adirectly 13 the Father or Creater of the shole world of enjoy-
ments and snfferings, he 1s the Creator of Ius environments
and thinling falsely that these aré lis and he has created
them, hie 18 bound to the chun of fransmigration (inandgirs
The Mantra Isdrasja, &e. teach Brakma vidyd, and thus
Brakma vidyd 1s the subject discussed 1 the previons eight
wverses, therefore does not the eontest (pralarane) show that
the T2d 4 referved to m this mnth verse 1z Brakma nidyd
and that the Sruft means that Brakma~cidya should be com-
bimed with ardyd or work? Such an mterpretation 1s
wrong  The contest 1s not alwaye ap anfallible gmde ns to
the combination of two things  We must see whether the
things are per se'of o matnre whose nmion 13 compatible or
not. 'Two acts should be combined only when one of them
beng completed, the end desired 13 not attained, and the
%econd act becomes necessary to remove the obstruction that

prevents the mamfestabion of the frut. In that case only
one net becomes the co-ordinate or eo-adjutor of the other.
Bat this 1s not the case with Brakma-rid 4 and artdyd work

For Brakma-vidyd 1s complete 1n 1tself and does not atand
1 need of & co-adjatant act  For the very ct of seeing
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the nmty of the Self prodpces 1mstantanconsly the result n
the shape of the removal of grief and delasion; so the resalt
ot bewng delayed there 18 no necessity of o co-adjutant act
i the shape of worhs (avedyd) Moreover m the Brihadi-
ranyake Upamshad 1t1s eaad “through study through fuith,
throngh penance and through sacrifices lot one wish to
know Braluman® Here yeyuena 1s 1 the third case, and so
133 clenr that, the relation of snerfice to B akma-tidyd 18
that of an wnStroment to o principal act, and thus oceuptes
the position of an inferior or subordinate act therefore it
< never be a co-ordimate or a co adjutor to Brafma-redyd,
aod theretore 1t 19 wrong merely on the strength of the
context to make Bradma-nidyd co-ordinste with Jerma.
Moreaver 1f 1t was mtended to emjon co-ordination of the
greot Iy ahbma~adyd with works, then the disprawse of wdyd
‘n the text becomes also illogical, what was the necessity
of thus disprarse? Hence 1t follows that these followmng
verses enjoin the comjunetion of Deva-ndyd ‘with Jzrma,
(and not of Badma-vidyd with karma) for the first two do
not cxelade each othier, 23 do the latter Nor shonld 1t be
doubted that the frait of Devataynana 13 notlang more thon
that of arma, so there can be no Lonjunction of these two
Tor the frmat of Devata-ynana 18 Devaloke, and of arma s
Paolridoka  Morcover the dispraise i the text rs only for
the suhe of showmg the neccssity of combimng Devaia-
snana with Jarme, and it should not be taken to mean that
1hose two tahen separately by themselves were really worth.
less ond meffectual, as some wounld haveyt DBecause these
even when separately performed have thewr good effects ia
the shape of Deva-loka and Petridola  So-the disprotse mndhe
Srate 29 & mere rt ] way of recom ding the nnien
of Deratggning with karma, and should not be talen 1 its
Literal sonse  (Anandagiri),

Ueale avdyd —/armas done with tho degre of obtauung
heaven, & Vidyd the Loowledge of Atmé ouly, divoreed
from kaime
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San/ rrénanda —Those who desire wealth and riches enter
wto the state of egotism or amdyd refers to the covetons
persons mentioned 1 verse 2, and ridyd to those who ey
I am Brakman' withont having realised Brakman

Verses 10 § 11 Amrnife, 13 explamed as hiberation by
Uiata  and becomng one with Bralman by Sankarananda
Mratya or “death” refernng to the obsiucle preventing the
reahzation of the knowledge of diman forgletfalness, want
of concentration

Verses 12,13, 14 According to Urafa, the worsluppers of
asambhuts ave the Lolayatas or matertalists who say the
soul 15 perishible with the body, there 13 no rebirth, and that
1t 18 nbsorbed wnto Pralnd: after death, na one 15 10 deep
sleep withont dreams (sushupti) Snch persons, becanse
they hold these doctrines in therr life, will afler death go
mto a state of unconscrons lethargy, and obtan pralris
laya  Here'it 18 not the unconseions prafns that gives the
first to s worshipp but the God, d
with the beliefs of men just as he rewards a Lerma-ridin
1 aecordance with lns karmas  Anandagirs

Sambhut ratak —refers according to Urata, to the wor-
slappers of Atmé those who sny there 13 nothing else than
Atma  nnd do not perform Aarmas

Verse 15 Health of the body, cows, land, gold, &c, are
human wealth, manusham vittam, while Luowledge of God
18 Disane wealth gr darvam veltam  (Anendagers),

Uiate adds Qm kham Brafime after this verse, % On
Aﬁdm ¢ Brakma® This reading 18 not 1n the text,

According to Bhumsen Pandit, the learned follower of
Swams Daydnande Savageats, tins verse means g golden
sereen which covers the fave of Truth 1 », loyp of gold
provents one seemny the Trath

Verse 17 According to Urata, the term Tdyz roeans Largs
Sarira conaisting of five orzany of sensation, five organs of

Id
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action, mind, five Mahadhutas and Jivdtmd, Amritam:—
the Sapreme Brafmian Om:—is the name or form of B; ekman
0 Kratu! remember me now, help me now. Kraty may
wean cither fire or sacrifice. Instead of Aritam, he reads
Kibe: which means “in order to attain worlds.” .

According to Anandabhatta, Krate means Visknu, the

presiding dexty of sacrifices Omis the only savior st the
time of death..




DISCUSSION.

The commentator S'r: Sankardchdrya, having explamed the
verses according to the meaning of the words, now enters
into o discussion #s to the dmft of the whole wrok  The
whole question turns upon this “ Do the words ridye and
amnitam refer to the Brakma Jrdna snd liberation, or to
mfenor knowledge and qnasi-hiberntion?” The seftlement of
tius dispnte 1s 1mportant, in 13 much as there can be no two
doctrines so diametrically opposed as the doctrine of re-
nowpciation of work when Brakma Jndrz 19 obterned, and
the doctrine of union of work with Jadnz even after illnmi-
natron  Says the opponent — This dispote 13 as to the inter-
pretation of o scripiaral text, and it shonld be settled by
reference to scriptoral texts and arguments dednced there-
from, and not by mere logical reasoming To establish
therefore the opposition or non-opposition of Kerme and
Jnrdnz, the senptural ergoment 1s the only argument admis-
sible ,* Sankara edmits the sonndmess of this restriction,
and says * yes, we prove from geriptural argument that there
15 cpposition between these two,” and he guotes the
Sruts of the Rathoprishad to show that there 1s opposition
Agoin urges the other side, *what then? Ve are dealing
with this, and not with Kathe™ < DBnt the Srufi of
Iroprushad does not show suy opposition  To this we
o “ Yon should not say so, for of you admut that
there are contradictory texts, one establishing opposition,
and the other establishing non-opposition, then there 13 no
posstality of Tecouciling these texts by making them
optional 7 There sre two saenficial texts, ome emomng
that the sacrifice shonld be performed before sunrise, and
the other that i1t shonld be performed after sunnse,
vod these contradictory texts axe harmomsed by saying that
1t 13 optional for o sactificer to perform the sacrifice crther
before sanmsc or after snonse asitisa matber which 15
nltogether left tothe chowe of the man The opponent

.
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s0y8: “Let us make it therefore ax  optional by foree
of the rule enjoining combination” To this we reply “Nv,
The Brohma-vidyd and asidyd cannot possibly combine,
3 the fulse knowledge of romething being silver nnd the troe
kuowledge of its being merely mother of pearl only shining
hke silver cannot possibly combine, so the rule of combination
does'vot apply here.”

For, if the” rule of combination were to apply here, then
one must argune thus:—“by force of this rale, it will follow
that there is no opposition between Jndna and Korma; snd
slace there is no opposition between Jndne and Karma, they
ﬂllfmld be combined, and thus their combination is esta-
Blished.” This is nothing if not arguing in o vicious circle.
If it be nrgaed, “admitting that Jrdna and Karme arve
demonstrated .as incapable of co-existing at one and the same
time, let ug take them in snocession,” To this we reply “If
you gay that first Karma should be performed, and then one
should devote himsell to Jndna exclusively; we say thot we
b8 say the seme thing, thereis no opposition between ng
here, if this order of performance be adopted. Butif you
8y that n man should first acquire Jrdna and then perform
Karma, we join fssne. For this order of successionis im-
possible, Because by Jndna there will be the tatal destruc-
tion of Aridyd, sand no germ remaining, the aridyé cen
never manifest again in soch s person.” If il be said,
“admitting that aridyd being destroyed there will be no
recradescence of it, yet such a person will perfurm works of
avidyd still, for wesee many wise men performing works,
tiz: expleining, lecturing, begging slms, and wandering
abont, &c.,”” we reply “aridyd being destroyed, its effects
also will not reappesr.  For Karmae or work is that which js
yazformed awing to on impulse or mative arising, accarding,
ton Vedic text, such o Karma you want to combine with
Jedna. Dot whenn man reslizes the noity of Brakman by
clear perception, in him there wili be no impulee or motive
prompting him to work 3 becausc he has no desires; while
impulse or motive exists where there is some desive. Because
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says the Smatti * No achion 15 ever seen here to be pe-
formed by o persor who has no destres, every thuag thats
Tving bewng does 13 done through the prompling of desiwe ”
The begging of alms, wanderng, &¢, performed by the
wise are done to preserve the body, and in order to exhanst
Az me whick still Iingers as traces of dodyd  Sach acts
of the wise arc not furmas becanse the element of impulse
or motive1s Iacking  Tor solong ns there1s nmon of hfe
and bodv, anch qua<« Jarmas are necessary, but the wice
do not thik them to be therr own acts, becanse they are
wbove atidyd which 13 the parents of Farmas, and \Jewnse
” they think “Xam dowg nothung ™

As to the objection “why by the term immortalty 1n
verse 11, hiberation 18 not meant and by aidyd the Lnowledge
of supreme spmit,” we reply, “the immortahty referred to
13 only relative Tor were it sbsolute immortality, then
the begging of entrance by the subsequent verses would bs
meongrnons and mcompatible, for the S ruty says that “the
vital winds of & Jrdne donot go ont at the time of death
ns with ordinary morals, on the contrary heé 13 merged in
Brakman even licte and enjoys Drakenan, fe’  Therefore
the prneiple meaning of Amritem shonld not be talen as
applying here, Lot its secon lary mewming, ez o state ana-
logous to 1mmortalits but not absolnte immortahty
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